chapter two
2:1 Therefore, as for you my child, strengthen yourself with the grace that is in Christ Jesus.  {su, (npn-2s) you, emphatic--ou=n (ch) inferential, therefore--te,knon (n-vn-s) son; vocative--evgw, (npg-1s) of me, my; genitive of relationship--evndunamo,w (vmpp--2s) 7X, passively, to become able to function or to do something; middle voice, strengthen yourself; customary present--ἐν (pd) instrumental or locative; in the grace, or with the grace to denote manner of strengthening--h` ca,rij (n-df-s) in, with; the grace in Christ was mentioned in 1:9--h` (ddfs) the grace, which--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus}
Exposition vs. 1

1. With this verse Paul begins a new section that will extend from verse 1 through verse 13; it is divided into two smaller sections (IITim. 2:1-7) and verses 8-13.
2. It is clear that this chapter also increases the frequency of commands; Paul used only three imperatives in the first chapter but will employ twelve imperatives in the first 24 verses of this chapter.

3. The manner in which Paul approaches this letter serves to indicate that the authors of Scripture used the technique of paraenesis (offering advice or persuasion), which was commonly used for instruction.

4. This approach is often used in religious texts, philosophical writings, and other speeches with the purpose of persuading individuals to adopt certain behaviors or to maintain a particular way of life.
5. Aune characterizes paraenesis as information that consists of traditional ethical material, expressing conventional wisdom that is approved by society.

a. The material is often general in nature and may be applicable to many situations.  IITim. 2:1
b. It is material that is so familiar it is often presented by way of a reminder.  IITim. 1:6,13, 2:8
c. The teaching can be illustrated by the use of individuals as examples or models of virtue (or examples or models of failure).  ITim. 1:15-16
d. In that regard, Paul continues to use human examples (IITim. 2:17) along with metaphorical examples to encourage Timothy.  IITim. 2:3-6 
e. Lastly, the advice or exhortation is most often given by persons who claim to be more experienced than their audience.  IITim. 1:2, 2:1
6. This spiritual advice and exhortation is strengthened by the repetition of themes that were introduced in chapter 1.
a. The theme of spiritual strength (as opposed to timidity or cowardice) is again emphasized.  IITim. 1:7, 2:1

b. Maintaining the standard of sound teaching.  IITim. 1:13, 2:2,15

c. Suffering on behalf of the gospel.  IITim. 1:8, 2:3

7. Paul begins chapter 2 with the inferential conjunction οὖν (oun--therefore), which indicates that the exhortations that follow are based on what has been stated earlier in the first chapter.
8. Paul once again alludes to the close and affectionate spiritual relationship (parent and child) that existed between him and Timothy.  IITim. 1:2
9. This term child points to the relationship between a student and his spiritual teacher (ISam. 3:16; Matt. 10:24); it also conveys the idea of spiritual age and maturity compared with that of the more youthful believer.  IJn. 2:1

10. Paul also uses the second person pronoun σύ (su--you) in an emphatic way to shift the focus from the defectors in Asia onto Timothy personally, who should seek to emulate the good examples of Paul and Onesiphorus.
11. Paul issues a command using the present middle imperative of the verb ἐνδυναμόω (endunamoo--to become strong, to strengthen oneself), which has the same form in the middle and passive voices.
a. While most translations reflect a passive force, the middle is preferred here as it is in the other three places where this middle/passive form is used.  Acts 9:22; Rom. 4:20; Eph. 6:10
b. The present imperative is used for the most part to deal with general precepts, habits, or actions that should characterize one’s attitudes and behavior.

c. The customary present is used to signal either an action that regularly occurs or an ongoing state; Timothy will need to rely on grace in any number of situations.
12. This language of strengthening oneself is no doubt taken from an incident in David’s life that is recorded in First Samuel.  ISam. 30:1-6
a. When David determined that he was no longer safe because of Saul, he determined to relocate to Philistia in order to protect himself.  ISam. 27:1,4

b. He fled to Gath where Achish was king, asked for sanctuary, and was given the city of Ziklag where he stayed for over a year.  ISam. 27:5-7
c. When Achish went to war, David and his men were forced to remain behind since the leaders of the Philistines did not trust him.  ISam. 29:3-4

d. David returns with his men to their home in Ziklag, only to find that the Amalekites had taken captive all the inhabitants of Ziklag and had burned the city to the ground.  ISam. 29:11, 30:1-3
e. At this point David’s men become bitter because they have lost their wives, families, and their possessions; they turn on David, blame him, and begin talk of stoning him.  ISam. 30:6
f. It is at this point of defeat, rejection, and despair that David strengthened himself in the Lord his God.

13. Several things are not to be missed here; the first is that the Bible clearly records the fact that David and his men were going through very real and devastating loss and pain.  ISam. 30:4
14. While many men may think that this is the time to be manly, suppress one’s emotions, and pretend that one is not suffering, it is far better to acknowledge the truth to oneself and to the Lord.

15. The second thing that stands out is that the Lord was David’s God; David had a close personal relationship with God and did not conceive Him as some distant, uninterested deity.

a. It is during times of suffering and distress that it becomes easy to wonder if God is near or if He even cares about what is happening.
b. One way of strengthening oneself is to focus on the appropriate verses or doctrines that apply to such situations that involve testing or suffering.  Ps. 139:1-6; Jer. 23:23-24; Heb. 13:5-6
16. The third thing that one can do is to remember the past ways in which God has acted on your behalf; this includes deliverances He has provided (Ex. 13:3; Ps. 105:5), prayers He has answered (IChron. 5:18-20; Ps. 69:13), and the comfort He has given.  Job 42:11; Ps 86:17; IICor. 1:3-5
17. While David could have succumbed to despair and assumed that all was lost and that nothing could be done, he chose rather to seek God’s guidance and move forward.  ISam. 30:7-8

a. One of the problems when one is facing severe testing is that of simply getting stuck; when one is overwhelmed, it is not always easy to see a way forward or to muster the resolve to move ahead.

b. It was clear that God was really David’s only resource since he knew he could not seek help from Israel while Saul was still king; additionally, the Philistines’ distrust of David meant that he could not expect any help from them.

18. The final thing that is evident is that when David received the answer to his prayer, he acted in faith, knowing that God was with him and he could move forward with His support.
19. The command to Timothy to strengthen himself is qualified by the prepositional phrase ἐν τῇ χάριτι (en te charity--in, with or by the grace), which may be understood as the sphere in which one is to be strong or manner in which he is to strengthen himself.
20. The phrase the grace which is in Christ Jesus is reminiscent of the similar phrase Paul used in chapter one; there Paul indicated that the grace of God was provided to Timothy in Christ in eternity past.  IITim. 1:9
21. Timothy can certainly draw strength from the fact that whatever grace he may need is available in Christ and that grace has preceded his need.
22. In this case, grace should probably be understood in the most expansive sense; this begins with the grace of God in salvation which was manifested in the person and work of Christ.
23. Timothy can certainly draw strength from the knowledge that God has not only saved him by grace, but has provided the grace necessary to equip Timothy and place him in the ministry.  IITim. 1:9

24. Whatever needs Timothy may encounter in the ministry to which he had been appointed have been taken into account in eternity past; the fact that the grace necessary for that challenge or test is available to him in Christ should comfort and strengthen him.
25. When Timothy encounters the inevitable testings and pressures of the ministry, he should recognize this truth and bring these things to the throne of grace and receive the mercy and grace he needs for that test.  Heb. 4:15-16
26. The author of Hebrews also makes the point later that real spiritual strength must come from God and be based on the grace that is found in Christ; this is opposed to pursuing spiritual strength through some novel doctrines, human traditions, various works, rituals, or dietary means.  Heb. 13:9 

2:2 And the things which you have heard from me, attested by many witnesses, entrust these to faithful men who will be able to teach others also.  {kai, (cc) connective--o[j (apran-p+) which things; refers back to the sound teachings in 1:13--avkou,w (viaa--2s) you heard--para, (pg) from me, alongside me--evgw, (npg-1s) me--dia, (pg) normally expresses intermediate agency; through--polu,j (a--gm-p) great, much, many--ma,rtuj (n-gm-p) witnesses--ou-toj (apdan-p) these things; near demonstrative--parati,qhmi (vmam--2s) 19X, lit. to place alongside; used in the middle for entrusting something to someone for safekeeping--pisto,j (a--dm-p) faithful; attribute adjective--a;nqrwpoj (n-dm-p) men, males only; indirect object--o[stij (aprnm-p) relative adjective; those of a certain class; “who”; the clause modifies faithful men--i`kano,j (a--nm-p) what is sufficient or adequate; of meeting a standard, appropriate, competent, qualified, or capable--eivmi, (vifd--3p) will be--kai, (ab) adjunctive; also--e[teroj (ap-am-p) others, other men?--dida,skw (vnaa) to teach; complementary infinitive completes the thought of  hikanos}
Exposition vs. 2
1. Following the command to strengthen himself in/with the grace of God, Paul adds a second responsibility to Timothy regarding the preparation of the next generation of teachers.
2. This verse actually reaches back to the commands of chapter one regarding the matter of the healthy teachings Paul had provided, which form the content of the good deposit.  IITim. 1:13-14

3. In fact, the language of verse two is identical with what Paul used in verse 13 of the previous chapter; the relative pronoun ὅς (hos--which things, the things) should be understood to refer back to the healthy teachings or sound words of IITimothy 1:13.
4. It is clear that in both that verse and this one that Paul has clearly emphasized the fact that he has personally communicated the pertinent doctrines to Timothy; this is emphasized in both verses by the prepositional phrase παρ᾽ ἐμοῦ (par emou--from me).  Rev. 3:18
5. While that should be sufficient to validate the teachings, Paul goes on to add another prepositional phrase that has created some difficulty for interpreters.
6. Although most translate the phrase διὰ πολλῶν μαρτύρων (dia pollon marturon) as in the presence of many witnesses, the simple fact is that in the presence of is not really a valid translation of the preposition διά (dia--through, by), which normally expresses intermediate agency.

7. However, Paul cannot be saying that the things he has communicated to Timothy were communicated through the agency of others since he just clearly stated that Timothy heard this from Paul personally.

8. Nevertheless, it is clear that adding this phrase immediately after telling Timothy that he had heard these things from Paul directly is designed in some way to reinforce the veracity of Paul’s teachings.

9. In that regard, the many witnesses were not the conduit through whom Paul communicated his doctrinal grid to Timothy; rather, they are mentioned as those who can readily add their testimony to the things Paul had taught.
10. The question that must be addressed is whether or not Paul is speaking of witnesses to the gospel who preceded him or if he is referring to living witnesses who can lend their testimony to Paul’s gospel.

11. There is the possibility that Paul is referring to witnesses from the past, which would include all those who testified to the various particulars of God’s plan.
12. This would include Old Testament believers like Abraham (Jn. 8:56), Jacob (Gen. 49:8-12 a bit of an obscure prophecy), Moses (Jn. 5:46-47) and a host of Old Testament prophets who testified to the specifics regarding God’s Messiah.

13. If Paul is speaking of living witnesses, it is best to understand the phrase to refer to those who were capable of attesting or affirming the validity of his message.
14. In either case (and the historical witnesses may be the superior view), it is clear that Paul is citing other authoritative support for the words he had provided to Timothy. 
15. This emphasis on the matter of Paul’s teachings and the good deposit indicates that Timothy was not responsible to create new content; his responsibility was to preserve, protect, and proclaim the apostolic faith.

16. As will be seen in this verse, one method for protecting and preserving the truths of the faith were to make certain that they were entrusted to men like Timothy.

17. Paul’s command to Timothy is expressed by the imperative of the verb παρατίθημι (paratithemi--lit. to place alongside, to set before); this verb also takes up the language used in chapter one regarding the good deposit.
18. That verb is used in contexts where one entrusts something to someone with the expectation that the one being entrusted will protect and keep safe whatever was entrusted to him.  Lk. 12:48, 23:46; Acts 14:23

19. Although it is clear that Paul is commanding Timothy to entrust others with the good deposit, it should be evident that this is precisely what Paul has already done for Timothy as part of his own ministry.
20. Paul found a man who was a faithful believer and entrusted the doctrines of the gospel and the apostolic traditions to him.  ICor. 11:2; IIThess. 2:15
21. Timothy is now expected to do the same thing, as he continues Paul’s mission to the Gentiles, which will result in passing on the Christian doctrines and traditions to the next generation of qualified teachers.
22. Although this verse is one of the key verses used (actually abused) to document the false doctrine of apostolic succession, such teaching must be rejected in light of several factors.

a. There is no indication that there were ever to be more than 12 Church Age apostles.

b. Attempts to elect an apostle did not succeed; Matthias is never mentioned again and it becomes clear that Paul was Judas’ replacement.  Acts 1:16-26; Gal. 1:15-17; ICor. 15:9
c. In order to be qualified to be an apostle, one must be hand chosen by Jesus Christ and have been a witness to the resurrection of Christ.
d. Apostles and prophets were the foundational offices for the establishment of the Church; as such, they are limited to the outset of the Church Age.  Eph. 2:19-20a
e. In the New Jerusalem, the final form of the city includes foundation stones with precisely twelve apostles’ names.  Rev. 21:14

f. Although people may claim to be apostles, a sound theological grid and biblical discernment will safeguard believers from this patently false doctrine.  Rev. 2:2
23. While some have indicated that the immediate context means that Timothy is to do all this in order to prepare to leave Ephesus, this command is to be understood as an ongoing one and not limited to that specific time.

a. One reason is that Timothy would not have had the time to prepare men to multiply his ministry since Paul essentially tells him to depart Ephesus immediately.  IITim. 4:9,21

b. The second reason is that this letter is not designed to address immediate concerns; this letter is the formal charge for Timothy to assume the mantle of leadership and continue Paul’s ministry to the Gentiles.
c. The Timothy principle, the responsibility to prepare qualified men for the ministry, is part and parcel of that gospel ministry.

24. However, Timothy must not be too quick to entrust the ministry to other men; he is to examine them first and determine if they are faithful believers.  ITim. 5:22
25. While the adjective πιστός (pistos--faithful) can be used as a substantive for believers (Acts 16:1; IICor. 6:15), that is not in view here since spiritual common sense would indicate that Timothy would only train believers.
26. Rather, it pertains to that which is worthy of belief or trust; when used of people it has the sense of one who demonstrates a trustworthy and dependable character.
27. In the case of future pastors, they must be loyal to Christ and the Pauline gospel (unlike Phygelus and Hermongenes), they must be competent to study and teach, and must be faithful to maintain the study/teach routine for the benefit of those that God may allot to their care.

28. As Hubbard has observed, these new pastor-teachers must not be loose canons who are eager to embellish what they have been taught.

29. They must avoid creative exegesis in the attempt to invent some breakthrough; they must be conservative, responsible exegetes who do not fall into a jump and run type of approach to their theology.
30. As they are being prepared, they must demonstrate faithfulness in assembling and applying in the local church.
31. After they are prepared, their faithfulness has both a positive and a negative aspect; negatively it consists in not losing, neglecting, ignoring, or falsifying what Paul has taught.

32. In a positive vein, their faithfulness consists of rightly dividing the word of truth in order to deal with believers and unbelievers alike.  IITim. 2:15; Tit. 1:9
33. Any good interpreter is aware of the fact that the Greek noun ἄνθρωπος (anthropos--man, mankind) can be used in a gender inclusive way of people, which has led some to do so here.  Matt. 4:4, 12:12; ICor. 10:13

a. Their argument is that the Greek noun ἀνήρ (aner--man), always refers to an adult male in contrast to women or children (which is true; Matt, 14:21), and that ἄνθρωπος (anthropos--man) is always generic (which is partially true).
b. What can be safely stated is that ἀνήρ (aner--man) always refers to an adult male; when ἄνθρωπος (anthropos--man) is used as a singular noun, it always refers to a male and never a female.

34. There are also numerous biblical passages that use ἄνθρωπος (anthropos--man) in the specific sense of male adults.  Jn. 1:6; ICor. 7:1
35. Although the NET actually translates this term as faithful people, it should be understood in the more narrow sense of faithful males/man in this specific context.

36. Ironically, even the note from Google generated AI emphasizes the fact that context must be the determining factor if one is to understand the meaning of man in a given verse.

37. In this case, the term must be limited to adult males for the following reasons.

a. First, this is the actual root meaning of the word.

b. Secondly, Paul is instructing Timothy with regard to how the ministry is to continue after the death of the apostle; this passage is specific to the issue of the ministry and not general.

c. Thirdly, there is no evidence in the early church that women were ever placed in the offices of pastor-teacher or deacon.  ITim. 3:1-2,8
d. Fourthly, Paul expressly prohibits women from assuming a position as a teacher of adult men or attempting to exercise any type of authority over adult males in Christian assembly, which the pastor-teacher must do.  ITim. 2:11-14

38. As a result of the preparation Timothy is commanded to provide, these men will attain the status of pastor-teacher; the adjective ὅστις (hostis--“who”) refers to persons belonging to a certain class or who have attained some particular position.
39. Paul uses the adjective ἱκανός (hikanos--“able”), which is used in a number of ways in the New Testament; however, here the term emphasizes those who meet a particular standard, those who are fit, competent, qualified, or able.
40. That adjective takes an epexegetical infinitive in order to complete the thought; what these men will be is competent, capable, and qualified to teach others.
41. In this case, Paul uses the adjective ἕτερος (heteros--others), which is used most often in the sense of others of a different kind; this is likely due to the fact that the others who are trained will potentially serve in other areas.
42. That adjective is used to contrast a definite person (here qualified and competent pastor-teachers) with another person who is distinct in some way.

43. In this case, the others would include all people in the local body to which God the Holy Spirit called them; this would include those men who were not qualified or able to teach, all female believers, and all children.

44. There is no mention of some things that are now associated with training under the Timothy principle, which includes knowing Greek and isagogics (the study of the culture of the New Testament).

45. As far as the matter of systematic theology, Paul’s doctrinal teaching provided the theological grid that Timothy was to inculcate into aspiring pastor-teachers. 

46. Once a man is trained and has the skills and qualifications to pastor a church, he should always remember that God and His grace are the source of his training and his ability to be qualified to teach others in an ongoing way.  IICor. 3:5 

2:3 Suffer hardship with me, as a good soldier of Christ Jesus.  {sugkakopaqe,w (vmaa--2s) 2X, to suffer evil, difficulty, hardship together with someone--w`j (cs) as, like--kalo,j (a--nm-s) good, noble, excellent--stratiw,thj (n-nm-s) a soldier--Cristo,j VIhsou/j (n-gm-s) Christ Jesus, Messiah Jesus; subjective genitive, a soldier enlisted by Christ Jesus; alternately, genitive of subordination, Jesus Christ being the commanding officer}
2:4 No one, who is actively serving as a soldier, entangles himself in the affairs of everyday life, so that he may please the one who enlisted him as a soldier.  {ouvdei,j (apcnm-s) not one, nobody--strateu,w (vppmnm-s) 7X, to engage in conflict, to wage war; the participle denotes one who performs military service, a soldier; temporal=when or while; conditional=if; direct middle--evmple,kw (vipm--3s) 2X, lit. to weave in, to entangle oneself--h` pragmatei,a (n-df-p) 1X, activities, affairs, pursuits--o` bi,oj (n-gm-s) 10X, biological life and the activities associated with physical life in this world--i[na (cs) in order that; purpose clause--o` stratologe,w (vpaadm-s) 1X, substantival; the one having enlisted or recruited; dative of direct object--avre,skw (vsaa--3s) 17X, to strive to please someone, to accommodate the opinions, desires, or interests of another}
Exposition vs. 3-4
1. In the next section, which extends from verses 3-7, Paul will use three metaphors, which include a military one, an athletic one, and an agricultural one; he will conclude verse 7 with a command to consider these metaphors and the promise of divine enlightenment.
2. These metaphors were commonly used by secular writers (Epictetus for example) and are found in other places in Paul’s writings. ICor. 9:7-10; Eph. 6:11-17
3. As will be seen in the other two examples Paul provides to bolster his point, there is an element of self-denial and suffering that is coupled with a positive goal or blessing that comes to the soldier, athlete, and farmer.

4. Paul has issued two commands to Timothy in the first two verses; the first had to do with his own orientation to the grace of God, while the second had to do with preparing the next generation of Christian pastors.
5. He follows this with a third command that reaches back to one of the main themes in this letter; Paul uses the same verb he had used in the previous chapter.  IITim. 1:8

a. The verb συγκακοπαθέω (sunkakopatheo--lit. to suffer evil with, to endure hardship) which means to undergo affliction, difficulty, or hardship with someone. 

b. While the verb is repeated, is developed by the military metaphor, an athletic metaphor, and an agricultural metaphor.
c. A number of interpreters have noted that Paul does not explicitly indicate with whom Timothy is to join in suffering, but it should be clear that he is speaking of joining in Paul’s suffering on behalf of the gospel.
6. Paul follows this command with the conjunction w`j (hos--like, as), which can be used in several ways; the most common way it is used is to introduce a simile, which forms a comparison between two different things.  Mk. 1:10
7. A second way in which it can be used is to introduce a characteristic quality that is either real, claimed, or supposed.  Col. 3:12; IITim. 2:9
8. At issue is whether Paul is saying Timothy should suffer hardship in the way that good soldiers do, or if he is reminding Timothy of the fact that he believes Timothy has the characteristic qualities of a good soldier; both may be true.
9. The very mention of the soldier should cause one to stop and consider the larger issue of conflict and warfare; what war was Paul fighting and now wants Timothy to join in that fight with him?
a. The language of soldiers, warfare, and conflict are certainly germane to that question, and the following passages will provide some insight into the nature of the specific fight in which Paul is engaged.

b. The Greek term στρατιώτης (stratiotes--soldier) is used this passage in a metaphorical sense and has the idea of a Christian soldier fighting a spiritual battle for the cause of Christ. 
c. That verb is found in First Timothy, which context indicates that the fight is against those who would corrupt the gospel.

d. One critical aspect of the fight is to preserve the doctrinal purity of the gospel and the truths that flow from it.  ITim. 1:3-4,6-7,18-19; IITim. 1:8
10. The gospel can come under attack in a number of ways, many of which may come from those on the outside.  Acts 20:29

a. These attacks may stem from their faulty worldview, which may lead people to reject concepts like God, creation, sin, judgment, and the need for salvation.
b. They may attack the truths of the gospel by seeking to misrepresent those who teach it, portraying them as deceivers, bad citizens, or false teachers.  
c. Obviously, those who proclaim the apostolic faith may come under various forms of persecution, which may range from simply seeking to isolate the teacher (Rev. 1:9), to slander (IPet. 2:12, 3:16), to physical violence (Acts 14:19, 16:22-23), to imprisonment (Col. 4:3), and even to death.  Rev. 2:10
11. Sadly, those may not be the only attacks that come against the gospel and its representatives since there are other attacks that may originate with the body of Christ.  Acts 20:30

a. These may include adding or subtracting from the gospel (Rev. 22:18-19); legalism attempts to add requirements for salvation beyond the single requirement of faith in Christ.  Acts 15:1,5
b. Others may distort the gospel by misrepresenting the nature of grace and promoting a gospel that does not address righteousness but promotes lustful indulgence.  Jude 1:4 
c. Other attacks on the gospel come from the culture of the time; some seek to accommodate cosmic human viewpoint and may compromise the true message in order to conform to society or gain popularity.  Rom. 12:2
12. Timothy has already seen Paul engage in defending the gospel against the Judaizers, who were still seeking to pervert the gospel with their legalism.  Col. 2:16
13. Timothy will certainly continue to face that threat, but also faces the additional threat of the Hellenization of the gospel.  ITim. 1:3-7,19-20; IITim. 2:14-18,23
14. No matter where the warfare originates, Timothy is to be ready to counter the attacks and endure whatever suffering may come to him in the defense of the gospel.  Phil. 1:16
15. The weapons Timothy is to use in this conflict are mentioned in Second Corinthians; they are the true doctrines of the faith that are capable of refuting and attacking the strongholds of false doctrine.  IICor. 10:2-5
16. Although the emphasis here is on holding fast the good deposit and suffering on behalf of the gospel, that will entail battling against spiritual forces as well as the earthly false teachers who would corrupt the gospel.  Eph. 6:10ff; Tit. 1:9; ITim. 4:1-6
17. When considering what makes one a good soldier, the Army values indicate that the following qualities are necessary for a soldier; these include loyalty, duty, respect, selfless service, honor, integrity, and personal courage (LDRSHIP).
18. While one should not take issue with any of these qualities, the emphasis in Second Timothy is not so much on the virtues of the soldier as much as it is on the matter of the suffering and the deprivation a soldier endures.

19. Although Paul does not offer any information on what separates a soldier from a good soldier, the emphasis here seems to be on single-minded devotion to one’s commanding officer, who is both the subject of the gospel and the object of belief.
20. In that regard, the genitive that qualifies the noun soldier (of Christ Jesus) should be understood as a genitive of subordination.
21. Verse 4 begins with the compound adjective οὐδείς (oudeis--lit. not one), which introduces a gnomic or proverbial saying that Paul will use as the basis for his exhortation to Timothy; this will not only apply to Timothy, but to all who enter the Christian ministry.
22. While there are a number of things soldiers endure in the course of their service, Paul states unequivocally that not one soldier in active service entangles himself in the civilian affairs of this life.

23. The verb ἐμπλέκω (empleko--to intertwine, to braid, to entangle) is only used twice in the New Testament and literally means to weave something together or to become entangled in something.

a. It was used of animals being immobilized because their hair, fur, or wool became entangled in bushes or thorns.

b. It is used figuratively for a person who becomes involved in an activity to the point that it interferes with another activity or objective. 
24. What the professional soldier refuses to pursue (middle voice) is seen in the noun πραγματεία (pragmateia--a deed, an occurrence, undertaking, occupation), which is a general term that means a matter or concern of any kind.

25. Since it is a general term, Paul qualifies it with the genitive of the noun βίος (bios--life), which deals with the physical aspects of biological life and all that is involved in maintaining one’s physical existence.
26. In that regard, it deals with earthly life in terms of its daily functions, such as the preoccupation with the matters of shelter, clothing, and food; it is used of the property or goods one needs in order to subsist.  Mk. 12:44

27. It is used in the parable of the prodigal son to refer to what one has accumulated in this world with his physical life and is translated as wealth.  Lk. 8:14,43
28. John also uses it with the idea of worldly goods or possessions.  IJn. 3:17

29. Therefore, one should recognize that the suffering in view deals specifically with the fact that good soldiers must refuse any temptation to become overly engaged in civilian affairs and pursuits if they are in active military service.

30. This call for Timothy not to entangle himself in affairs that are not related directly to the ministry, things which distract the pastor and which detract from his commitment to the study-teach routine have caused some to wonder how far this is to be applied.

a. They have asked if this exhortation to a single-minded devotion means that the Christian minister can have nothing to do with secular life at all.

b. The answer to that question is “no” since the command is not to be entangle oneself in these things, not to avoid them altogether; that is taking the exhortation to an extreme Paul did not envision.
c. Others have questioned if being in the ministry prohibits the pastor from being married or working a secular job outside of his ministerial duties.

d. Paul’s own example and teachings on these matters are clear; while Paul valued celibacy, he clearly recognized that it was not the norm for most believers.  ICor. 7:7, 9:5
e. Paul taught that the demand for celibacy was not rooted in the scriptures; he warned Timothy about this matter and labeled it as a demonic doctrine espoused by liars covered in spiritual scar tissue.  ITim. 4:1-3

f. Additionally, the clear teachings in the Pastoral Epistles allow for the overseer to be married in accordance with the biblical definition of marriage.  ITim. 3:2; Tit. 1:6

g. With regard to the matter of a pastor working a secular job, it is evident that Paul and his associates in the ministry not only worked jobs outside the ministry, they set an example in this area for other believers to emulate.  ICor. 9:6; Acts 18:3; IThess. 2:9; IIThess. 3:7-8
h. What this does mean is that the pastor-teacher is to look first to those he serves for his financial support; additionally, he must seek to live within the bounds of God’s provision.  ICor. 9:6-14; Phil. 4:11-12
i. However, if there is not sufficient financial support the pastor-teacher must be willing to work with his hands in order to provide what is lacking.  ICor. 4:12, IThess. 4:11

j. In that regard, this is actually a part of the suffering that may come to those in the ministry; the necessity of working a secular job must come as a result of the pastor-teacher fulfilling the ministry and enduring his share of suffering.  Col. 1:24
31. What this does prohibit is pastor-teachers pursuing things that detract from his biblical priorities to feed and shepherd his flock; he does not need to pursue a job unless full maintenance is not provided.
32. This also involves other secular pursuits like pursuing degrees that are not necessary to the ministry, becoming unnecessarily involved in secular clubs, or engaging in activities that can consume time that would be better spent in the study.

33. When the affairs of everyday life become an impediment to the ministry, the ministry will suffer, spiritual growth will be adversely affected, applications will not be made, and God will not be pleased.  Lk. 8:14; IITim. 2:4, 4:10
34. The conjunction ἵνα (hina--so that) introduces a purpose clause, which provides the positive reason why those in active duty should not entangle themselves in civilian pursuits.
35. The subjunctive voice of the verb avre,skw (aresko--to please) follows the conjunction and indicates that this is the attendant goal of avoiding civilian entanglements.
36. The verb avre,skw (aresko--please) implies the establishment of a positive relationship between two factions and originally meant to make peace or reconcile conflicting parties.
37. It moved from the legal sphere into the realm of the aesthetic and had the sense of pleasing someone by accommodating him; the adjective avresto,j (arestos--pleasing) is used to describe one who was acceptable, agreeable or pleasing.
38. It was used in some contexts of those that acted in such a way as to favor, please or even flatter another; based on that, it could be used in an unfavorable sense of being obsequious (a fawning flatterer, a sycophant, one who used flattery and accommodation to advance himself).  IThess. 2:4-5
39. That verb takes a dative direct object, which is common with verbs that deal with or imply some personal relationship.  Jn. 8:29
40. The participle of the verb στρατολογέω (stratologeo--to enlist soldiers, to gather an army) is articular, which means it functions as a substantive; the participial refers to the person who recruits or marshals an army.
41. In this analogy, the one who enlisted the soldier is viewed as his leader or commander, who was identified as Christ Jesus in verse three.

42. What is evident here is that in order to please Jesus Christ, the minister of the gospel much be willing to endure whatever hardships are incumbent in his niche if his purpose is to win the favor of his commanding officer. 

43. BDAG notes that the verb avre,skw (aresko--please) is used in a good sense generally, and it contributes a tone of special worth and dignity to the one who is viewed as pleasing.

44. During the Incarnation, Jesus ordered His life in such a way that He always pleased the Father (Jn. 8:29); the adjusted pastor-teacher (and all believers by application) should have that as his same purpose.
45. There are Ph2 blessings that come from having this purpose in life, including the blessing of a clean conscience (ICor. 4:3-4); additionally, John speaks of this with regard to the matter of answered prayer.  IJn. 3:22

46. Additionally, the pastor-teacher who pleases the Lord (and other believers likewise) will find that there are Ph3 blessings as well, which include the Lord’s approbation and other eternal rewards.  Lk. 19:17; IPet. 1:7
2:5 Likewise, if any man competes as an athlete, he is not awarded a victor’s wreath unless he competed according to the rules.  {de, (cc) but, now--eva,n (cs) conditional, if; introduces third class condition--kai, (ab) adjunctive, also, likewise--avqle,w (vspa--3s) 2X, to compete in an athletic contest--ti.j (apinm-s) anyone; masculine since women did not compete--ouv (qn) negative, no, not--stefano,w (vipp--3s) 3X, lit. to have a wreath placed on the victor in a contest--eva,n (cs) introduces negative third class condition--mh, (qn) if not=except or unless--nomi,mwj (ab) 2X, lit. lawfully, legally, according to the accepted standards for the games; “according to the rules”--avqle,w (vsaa--3s) he competed in a contest}
Exposition vs. 5

1. Paul introduces a second metaphor that he uses to support his exhortation about Timothy joining with him in suffering hardship for the gospel.

2. The historical background for the athletic metaphor is found in the competition between professional athletes in the four major sets of games that included the Olympic Games, the Isthmian Games, the Pythian Games at Delphi, and the Nemean Games.

3. The conjunction δέ (de--but, now, and) is used to signal an addition or development in the argument; it is coupled with the adjunctive use of καί (kai--and, also, even) and has the sense of and also or likewise.
4. The construction of the verse is somewhat unique since it contains an apodosis (he is not crowned) which is bracketed by two protases that are third class conditions.

5. The first protasis is generalized by the use of the indefinite adjective τὶς (tis--someone, anyone), which provides this example with a proverbial feel.
6. Although the indefinite pronoun has the same form for the masculine and feminine genders, context and other salient factors must determine if a man or woman is in view.
7. The indefinite adjective τὶς (tis--anyone) does not indicate both male and female; it means one or the other and is ambiguous here.
8. Since there is nothing in the context that indicates which is in view, the question is settled by the historical fact that females were not allowed to participate in the Greek games, which continued to be the case until 1900.
9. The first of the two third class conditions uses the verb ἀθλέω (athleo--compete in the athletic arena), which indicates that not everyone aspires to engage in athletic pursuits; likewise, not every male believer is called by God to be a pastor.  ITim. 3:1
10. The third class condition uses a present tense for the verb if the action is ongoing, repeated, or habitual, as it is with the games; at the end of the verse, an aorist is used to refer to a completed action in the past.

11. With regard to the matter of competing lawfully, interpreters are divided on whether Paul is referring to the rules that governed the particular sport or competition, or the official regulations imposed on all athletes taking part in the games.

12. Since it does not seem that Paul’s emphasis here is on gaining some unfair advantage, it should be interpreted in the latter sense.

13. When one competed as an athlete, it included the matter of training for the contest and knowing the regulations that governed not only the event but the preparation for the event.
a. Athletes had to be freeborn Greek males with no criminal record to be eligible to compete; women, slaves, and non-Greeks were prohibited from competing.

b. The Greek athlete was required to spend a minimum of ten months in training as he prepared prior to the contest.
c. During this time the athlete had to engage in the prescribed exercises and maintain a lifestyle that was strictly separated from the ordinary and lawful pursuits of life.

d. Upon arrival to the Olympics, athletes had to swear an oath to Zeus that they had trained for at least 10 months and would abide by the rules of the games.

e. Any athlete that was caught cheating in any way, lying about his training or qualifications, or attempting to bribe opponents or judges, was fined and publicly humiliated.

f. Anyone who was caught violating any of the rules would become the object of shame; this would result in his name and offenses being inscribed on bronze statues and placed at the entrance to the stadium.

14. Paul reinforces the need to abide by the rules that governed the games by stating what everyone familiar with the games would know.

15. That being that if a man had not competed strictly according to the rules (lawfully in the Greek), he would not be crowned with the victor’s wreath; he would be disqualified.  ICor. 9:25-27
16. The purpose of the metaphor is to emphasize two things; like the games, there are rules that govern the ministry and function of the pastor-teacher.
17. Like the athletes in the games, the aspiring champion must undertake the training necessary to prepare him for the contest he will face.

18. This includes the discipline of learning Greek, Hebrew, and Aramaic in order to access the texts in which the Bible was recorded.

19. It also includes the study of systematic theology, which includes theology proper, bibliology, Christology, anthropology, soteriology, pneumatology, hamartiology, angelology (includes Satanology and demonology), ecclesiology, eschatology, and hodology.
20. The student must also study and learn isagogics (the branch of theology that is preliminary to actual exegesis); this would include a general introduction to the Bible and special introductions to individual books.
21. Isagogics includes information that may be necessary to interpret a passage properly in context; one must understand the customs, manners, and methods by which the subjects carried on their existence.
22. Depending upon the passage, this may include the need to understand the flora, fauna, cycles in nature, and the matter of topography.
23. There is no question that the aspiring pastor-teacher must carefully consider the chronology of the Bible, which is often in conflict with the world’s conventional chronology since that chronology is often based on faulty dating of the Egyptian dynasties.
24. Once the pastor candidate is called by a group of believers and is ordained to the office of pastor-teacher, he must continue to function according to the rules set forth in the Word of God.
25. This will include being mindful and observant of his own Christian life (ITim. 4:16), maintaining the study-teach routine (ITim. 1:3, 4:6,13-15), properly engaging in the various aspects of pastoring/shepherding (IPet. 5:2-4), and overseeing the physical and legal administration of the local church.

26. Since these three metaphors are all related to the initial command to suffer hardship, each contains an element of difficultly that the pastor-teacher must willing accept if he is to excel spiritually.

27. For the soldier, the hardship consists in not being able to participate in and enjoy some of the normal blessings of civilian life.
28. For the professional athlete, the hardship consists of the self-denial and rigorous devotion to training for his sport in accordance with the established rules of the sport.
29. In both metaphors, there is an element of blessing in time that comes from suffering for the cause of Christ; the soldier gains the approbation of his commanding officer, while the athlete gains temporal glory.

30. In the spiritual realm the adjusted pastor-teacher may experience these types of temporal blessings, but there is an eschatological aspect that is far more important and significant.
a. The everlasting approbation of the Lord.  Lk. 19:17; IPet. 1:7; Rev. 20:6

b. The supreme reward, the everlasting crown.  IITim. 4:8; IPet. 5:4; Rev. 4:4
2:6 The hard-working farmer must be first to receive his share of the crops.  {o` gewrgo,j (n-am-s) 19X, one occupied with gardening or agriculture, farmer; the article is generic, farmers as a class; accusative of general reference, subject of metalambano--kopia,w (vppaam-s) 23X, to work or labor to the point of exhaustion; functions as an attributive participle--dei/ (vipa--3s) impersonal verb; it is necessary, must--prw/toj (abo) ordinal adverb, the first; modifies the infinitive that follows--o` karpo,j (n-gm-p) lit. the fruits, the crops; partitive genitive--metalamba,nw (vnpa) 7X, to participate or share in some benefit; complementary infinitive, takes a genitive}
2:7 Consider what I say, for the Lord will give you understanding in everything.  {noe,w (vmpa--2s) 14X, to grasp, understand, or comprehend something based on careful thought--o[j (-apran-s) who, which, what--le,gw (vipa--1s) I say, I am saying--ga,r (cs) explanatory; introduces the promise of enlightenment--di,dwmi (vifa--3s) will give--su, (npd-2s) to you; indirect object--o` ku,rioj (n-nm-s) the Lord--su,nesij (n-af-s) 7X, comprehension, insight, understanding--evn (pd) in--pa/j (ap-dn-p) all things that I have written, specifically related to the three metaphors}
Exposition vs. 6-7

1. Paul provides the third metaphor designed to instruct and encourage Timothy to continue to endure suffering that is clearly an essential component of the pastorate.
2. This agricultural metaphor continues the emphasis on suffering; the soldier suffers by avoiding becoming entangled in civilian life, the athlete suffers during his training, and the farmer suffers by working hard.

3. While one might expect Paul to say that the farmer should be the first to benefit from the crops, he qualifies that noun with an adjectival use of the participle from the verb κοπιάω (kopiao--labor or work hard).

4. The fact that he does qualify this with an attributive adjectival participle places stress on the fact that hard work is the primary emphasis of this metaphor.
5. The verb κοπιάω (kopiao--work hard, labor) means to exert oneself either physically, mentally, or spiritually; it has the idea of working hard to the point of fatigue or exhaustion.
6. While the verb is general and can refer either to hard work or to the state of fatigue such work produces (Matt. 6:28; Lk. 5:5; Jn. 4:6), Paul uses it (with one exception; Eph. 4:28) of the struggles and fatigue that come to those who labor in the Lord.  Rom. 16:12; ICor. 15:10; Phil. 2:16; Col. 1:29; ITim. 5:17

7. After introducing the hard-working farmer, Paul uses the impersonal verb δεῖ (dei--it is necessary, ought, must), which is often used of divine necessity.  Matt. 16:21; Jn. 3:7, 3:30, 4:4

a. However, it can be used, as it is here, to refer to something that should happen because it is recognized as being proper or fitting based on the situation.  Acts 19:36, 27:21
b. This is an example of a statement of convention, which is a statement that represents established standards or customs that are recognized in a normal society.

8. That impersonal verb takes a complementary infinitive, which is seen in the verb μεταλαμβάνω (metalambano--receive), which means to take or receive a share of something.

9. That verb takes a partitive genitive, which is reflected in the genitive of καρπός (karpos--fruit), which first referred to the production of trees or plants, the harvest or crops.
10. Some interpreters seek to apply the ordinal adverb πρῶτος (protos--first) to the verb κοπιάω (kopiao--work hard), which would indicate that the farmer must work hard first before he enjoys the fruits of his labor.
11. However, the adverb should be applied to the verb μεταλαμβάνω (metalambano--receive), which is correctly reflected in the New American Standard translation.

12. The matter of being first does not suggest that Timothy will somehow receive his actual reward before everyone else.
13. Rather, the idea of the farmer’s right to enjoy the produce of the land he works was proverbial, and was the basis for the broader claim that one has a right to enjoy the fruit of his labors.  Deut. 20:6; Prov. 27:18; ICor. 9:7

14. While the work of the farmer also emphasizes the matter of patience since one does not begin farming and immediately harvest the crops, the emphasis here is on the reality of the hard work necessary for a farmer.  James 5:7

15. All three of these metaphors are loosely related, but together they convey a very consistent theme; each one of these examples links disciplined, single-minded, dedicated devotion, accompanied by difficulty and suffering of some kind, with the promise of a future reward.

16. In fact, the promise or certainty of reward serves as one motivation to endure whatever suffering or difficulty may be involved for believers in various niches.  Col. 3:20,22-24; IPet. 1:3-7; IIJn. 1:7-11
17. The fact that rewards are to be kept in view should encourage the believer to suffer what he has to and apply in the niche that God has provided; the believer needs to keep his eyes on the prize in view.  IPet. 1:13
18. Paul uses this last metaphor in other places to teach that the pastor-teacher has a right to expect material support from those he serves; thus, Timothy should not be reticent to expect proper financial support.  ICor. 9:6-11
19. Even if the emphasis here is on the matter of eschatological rewards for faithfully executing the ministry that God had ordained, Timothy would also have been aware of the fact that Paul had used this metaphor to address the matter of pastoral support. 
20. Since Paul did not elaborate on any of these metaphors, he does not explain them but leaves Timothy to consider these examples and draw his own conclusions.

21. Timothy is told to reflect on or consider what Paul has just written in the three metaphors, which together form the antecedent of the relative pronoun ὅς (hos--what).

22. Although some interpreters limit the relative pronoun to the third metaphor only, all three examples were offered to support Paul’s command to suffer hardship.  IITim. 2:2
23. It is unlikely that these metaphors were entirely new to Timothy since Paul had used these in a previous letter and had likely taught them on other occasions.  ICor. 4:17
a. The soldier.  ICor. 9:7

b. The athlete.  ICor. 9:24-25

c. The farmer.  ICor. 9:10

24. The verb νοέω (noeo--consider) means to grasp or comprehend something on the basis of careful thought; this would suggest that there is more than just the obvious application of these things to Timothy’s life.
25. At the minimum the command to consider these metaphors carefully is given because there are other applications (than simply the suffering involved) that may be drawn from these examples.

26. There is certainly the matter of reward as seem in the athletic metaphor; there is also the financial component found in both the athletic (the victor also received substantial financial rewards) and the agricultural metaphor.

27. Beyond that, Timothy would be expected to consider these things in light of his current ministry in Ephesus and evaluate his own level of application.
28. What does become evident is that the idea of contemplating something or reflecting on it is linked with the matter of insight and understanding, which Paul ultimately attributes to the working of the Lord.
29. It is evident that God could simply provide the understanding that Timothy needs with regard to these things, but He does not choose to do so apart from Timothy’s own mental and spiritual exertions.  

a. This is an important point that all pastor-teachers should understand; while God could supernaturally provide insight into His word, He has not chosen to do so apart from the matter of rigorous study of His word.  IITim. 2:15
b. If one could simply appeal to the Holy Spirit for the insight he needed, there would be no need for undergoing the difficult training of learning the original languages, learning isagogics (the historical background of the Bible), studying logic, or studying systematic theology.

c. The ministry is essentially a partnership between the pastor-teacher and God; while each party has his own responsibilities in the relationship, each must do his part if the ministry is to succeed.

30. Although the pastor-teacher is responsible to fulfill his responsibilities to study, all the rigorous study in the world will not be able to supplant the need for the working of the Holy Spirit in terms of revelation and comprehension.

31. While Paul assures Timothy that the Lord (a reference to Jesus Christ) would provide the illumination he sought, the Lord has chosen to provide that through the ministry of God the Holy Spirit.  Jn. 14:16-17,25-26

32. The final prepositional phrase ἐν πᾶσιν (en pasin--in everything, in all things) is one that should be limited by context to the matters that Paul has just discussed in the three metaphors.
33. While that is true in this context, the promise of divine wisdom and insight can be broadened to include every situation in which the believer may need insight, understanding, or guidance.  James 1:5

Doctrine of the Davidic Covenant
2:8 Remember Jesus Christ, risen from the dead, descendant of David, according to my gospel,  {mnhmoneu,w (vmpa--2s) 21X, to remember, call to mind, keep in mind--VIhsou/j Cristo,j (n-am-s) Jesus Christ--evgei,rw (vprpam-s) to arouse, wake up, to rise and stand; lit. having been raised; attributive adjective--evk (pg) ablative of source and separation--nekro,j (ap-gm-p) dead ones--evk (pg) from, descended from; ablative of source--spe,rma (n-gn-s) seed, becomes definite with David--Daui,d (n-gm-s) David--kata, (pa) according to, in accordance with--to, euvagge,lion (n-an-s) the gospel, the good news--evgw, (npg-1s) of me; subjective genitive; the Gospel Paul proclaims}
Exposition vs. 8
1. In the first seven verses Paul commands Timothy with regard to his own orientation to the grace that is in Christ Jesus, instructs him regarding the preparation of the next generation of teachers, and calls Timothy to join in his suffering.
2. Paul has provided three metaphors which are designed to reflect various aspects of the ministry; all three involved suffering or self-denial of some sort, and all were coupled with a desirable benefit or outcome.

3. The next section begins with verse 8 and extends through verse 13; in this section Paul provides additional motivation for Timothy to join him in suffering hardship for the gospel.

4. Paul first cites the example of Jesus Christ in verse 8, his own example in verse 9, and his motivation for enduring his sufferings for the gospel in verse 10.
5. He begins with another use of the family of words that relates to the memory or to the act of remembering.  IITim. 1:3,5,6, 2:8,14

6. The verb μνημονεύω (mnemoneuo--to remember) means to remember, to call to mind, or to keep something in mind.

7. The present imperative is a customary present, which is used to refer to an action that occurs regularly or to an ongoing state; normally the action in view is iterative (occurring from time to time), but is to be continued as an ongoing practice.
8. The command is not only designed to cause Timothy to remember the preeminent example of suffering, self-denial, and service, but to focus him on the reality of Jesus’ exaltation and the implications of that.
9. This is another command that deals with the subject of occupation with Christ, focusing on Him, His example, and His current session.  Col. 3:1-2
10. As is fairly common knowledge, what one thinks about has a profound impact on who one is and who one will become.  Prov. 23:7
a. The reality is that people can become like what they think about; the fact is that one’s thoughts influence one’s perceptions, actions, and behaviors, ultimately shaping one’s personality and perception of reality over time. 
b. It should be evident that one cannot literally transform into the object of your thoughts (believers do not become Jesus), consistent thought patterns can lead to the development of certain habits and a mindset that aligns with one’s focus. 

11. The example of Jesus Christ involves all that He endured during the Incarnation (beginning with the divine condescension; Phil. 2:6-7), which ultimately led to His spiritual and physical death; however, His obedience to God’s will resulted in His exaltation to God’s right hand.  Phil. 2:8-9; Eph. 1:20; Heb. 12:2
12. The passage in Hebrews also indicates that one reason for focusing on Jesus Christ is so Timothy will not succumb to soul fainting because of the things he is suffering.  Heb. 12:3
13. The believer should also recognize that since God used suffering in the life of Jesus Christ in order to mature Him, He will likewise use suffering in order to advance the believer and conform him to His image.  Heb. 2:9
14. The book of Hebrews also recognizes that focusing on Jesus Christ means considering the reality that God dealt with Him as His unique son; thus, the believer should not be surprised to find that God will provide for His adopted sons as He did for His own son.  Heb. 2:10-11
15. Many interpreters have noticed that in the Pastoral Epistles Paul favors the phrase Christ Jesus (25X) over the more common Jesus Christ (6X).

16. While it is doubtful that there is some great significance to the order in which Paul uses them, the word order here does create a chiasm with the next two phrases.

17. His human name Jesus corresponds with the seed of David, while the term Christ deals with His Messianic office, His exaltation, and future reign over the nation of Israel on the throne of David.  Acts 2:36

18. Paul goes on to use the adjectival participle risen to describe the exaltation of Jesus Christ.
19. In this case Paul uses a perfect participle of the verb ἐγείρω (egeiro--to wake up, to arise), which is used of waking someone from literal sleep (Matt. 1:24), or rising up from a sitting or reclining position.  Matt. 8:15
20. However in the New Testament epistles the term is almost exclusively used to refer to the matter of resurrection.

21. The testing and suffering Jesus endured ultimately culminated in his crucifixion; His completed work was then honored by His resurrection, exaltation, and ultimate vindication at the right hand of the Father.
22. The use of the perfect participle (existing results) indicates that Paul is not simply mentioning the historical fact of the resurrection; it is designed to focus Timothy on the divine vindication of Jesus Christ as demonstrated by His bodily resurrection and exaltation.  Rom. 1:4

23. As Timothy considers the life of Christ and His vindication, it should serve to encourage him with respect to the testing he is facing in his own life.
24. The fact that Jesus Christ is currently raised (the force of the perfect tense) also means that He is available to support the believer in his testing and faithfully provide what the believer needs.  Josh. 1:5; Heb. 13:5-6,8

25. The next prepositional phrase has generated some difficulty which has led a number of interpreters to suggest that this section was perhaps taken from some preexisting creed or formula.

26. There is just conjecture about this matter and no real way of proving it, but the order (resurrection before incarnation) may simply be chosen to form the chiasm.
27. It is possible that Paul leads with the matter of resurrection in order to emphasize the accompanying concept of vindication, which is also emphasized in the trustworthy statement that follows.  IITim. 2:11-13
28. There can be little doubt that the reference to the descendent of David finds its source in the covenant that God made with David.  IISam. 7:12-16
29. The Davidic Covenant occupies a very important place in determining the purposes of God for mankind, particularly as they relate to the kingdom of Israel and the nation’s exaltation in the millennial rule of Christ.
30. If an interpreter properly exegetes the passages that relate to the Davidic Covenant, he must come to the conclusion that it confirms the reality of a future reign of Christ on earth.
31. That focus may be the reason why Paul leads with the reality of His resurrection, which is absolutely indispensible to the fulfillment of the David Covenant.
32. The mention of His human descent from the lineage of David is a key element within the gospel tradition; it is referenced in all four Gospels, the book of Acts, twice in Paul, and in the book of Revelation.  Matt. 1:1; Acts 13:22-23; Rom. 1:3; Rev. 22:16

33. In both passages where Paul references His genetic lineage, it is found in connection with the resurrection of Jesus Christ; these two elements are essential aspects of Paul’s gospel.

34. Paul closes this verse with by referencing my gospel, which is likely designed to contrast Paul’s gospel with other versions of the gospel that are in error.  Gal. 1:6-12
2:9 for which I suffer hardship even to imprisonment as a criminal; but the word of God is not imprisoned.  {evn (pd) in, in the service or proclamation of which, for which--o[j (aprdn-s) which; the antecedent is the gospel--kakopaqe,w (vipa--1s) 3X, lit. to experience bad, to suffer evil or hardship--me,cri (pg) a marker of extension, as far as, to the point of--desmo,j (n-gm-p) Paul uses bonds or fetters in the plural to refer to imprisonment--w`j (cs) like, as, as if--kakou/rgoj (ap-nm-s) 4X, only by Luke; lit. an evil-doer, a criminal--avlla, (ch) but--o` lo,goj (n-nm-s) the word, the messge--o` qeo,j (n-gm-s) of the God; ablative of source; subjective genitive, genitive of possession; may be synonymous with my gospel from verse 8--supply is--ouv (qn) not--de,w (virp--3s) lit. to confine a person or thing with restraints; figuratively to be hindered or constrained}
Exposition vs. 9
1. Verse 9 continues the sentence but the focus is moved to Paul personally and the difficulties that have come to him in the exercise of his gospel ministry.

2. He will go on in verse 10 to provide the reason for his willingness to endure the suffering that comes as a result of orientation to God’s plan.

3. Paul continues with a prepositional phrase that some believe refers back to Jesus Christ; however, the neuter form of the pronoun should be construed with the noun gospel.
4. The prepositional phrase translated for which has been understood as the context, sphere, or cause of Paul’s suffering.
5. The preposition ἐν (en--in) is used with the locative to convey the idea of in the service or proclamation of which.

6. The verb κακοπαθέω (kakopatheo--experience evil or difficulty) means to suffer or endure evils, difficulties, or hardship; what sort of hardship is in view is made explicit by what follows.

7. The present tense indicates that this verb described Paul’s current experience, and serves to provide an example of enduring hardship to encourage Timothy in the challenges he faces in the ministry.
8. As Marshall notes, this verb does not have the sense of simply suffering misfortune or hardship, but also the added emphasis of enduring hardship patiently; he goes on to note that it is used of suffering due to activity rather than passive suffering.
  Cf. IITim. 2:3
9. The preposition μέχρι (mechri--up, until) is used to mark an extension of some sort; when used of time it means until, when used of space it means as far as when used of degree or measure it means to the point of.

10. Paul follows that with the genitive of the noun δεσμός (desmos--bonds, fetters, that which restrains), which he consistently uses in the plural to reference his imprisonment.  Phil. 1:7,13
11. The conjunction ὡς (hos--like, as) is used to denote a comparison; the idea is that Paul was being treated as if he were a common criminal.
12. The adjective κακοῦργος (kakourgos--evildoer, criminal) is only used four times in the New Testament; the other three usages refer to the two criminals who were crucified with Jesus.  Lk. 23:32,33,39

13. The word had a range of meanings that include a lazy, worthless good-for-nothing
, a villainous person, whose impiety, perverseness, and lawlessness should be charged in criminal court.

14. It is most often used of a thief, a highwayman, who engaged in robbery with the use of violence as opposed to one who stole from his victims by stealth; these were violent people without a conscience.
15. Although Paul was a Roman citizen, who had committed no crime against any person or against Rome in general, he was treated as if he were a dangerous criminal lacking a conscience.
16. Although the language here might imply that Paul was being charged with some other type of criminal offense, the phrase for which at the beginning of the verse makes it plain that the charge had to do with Christianity.

17. Ramsay notes that under the rule of Nero Christians were designated as criminals or evildoers, and were charged with atrocities; the most notable being that they were responsible for the fire that burned about 70% of Rome.

18. During this period of history (60-68 AD) Christians were not attacked for simply being believers, they were prosecuted with criminal charges; later, under Domitian (90-96 AD), being a Christian was sufficient grounds for persecution or death.

19. Paul continues with the use of the adversative conjunction ἀλλά (alla--but, nevertheless), which is used to introduce a contrast, difference, or exception.
20. In this case, it serves to introduce a play on words between the term δεσμός (demos--that which binds, imprisonment) and the cognate verb δέω (deo--to bind, tie, or fasten).

21. The literal sense of this is that while God’s messenger can be imprisoned, the Word of God is not subject to being imprisoned.

22. While Paul uses the noun in a literal sense to denote his bonds or imprisonment, the verb is used in a figurative sense of being restrained, thwarted, or hindered; the gospel remains free in spite of the Roman power to bind Paul.
23. The proof of this fact is evident since Paul was still engaged in presenting the gospel to all that were associated with his first imprisonment.  Phil. 4:22

24. There is certainly no reason to believe that Paul did not likewise evangelize those associated with the final imprisonment; this includes those involved in his first trial.  IITim. 4:16-17

25. In this context, the Word of God should be understood first in terms of the gospel (the means of salvation in verse 10) for which Paul is suffering and for which he calls Timothy to suffer.

26. More specifically, it focuses on the proclamation of the gospel, which is not hindered by the matter of human weakness; Paul recognized that human weakness is sometimes the very means by which God demonstrates His power.  IICor. 12:9

27. Paul had expressed this same truth to the believers in Philippi; he informed them that his imprisonment had actually worked in favor of the gospel.  Phil. 1:12-14

28. The fact that the Word of God is not hindered or thwarted by attacks on it or on its representatives speaks to the power of God that is inherent in the Word of God.  Isa. 45:23, 55:8-11; Rom. 1:16

29. Since the gospel is not hindered by the suffering of its exponents, it is continuing to do as it had done in other places like Colosse.  Col. 1:5-6
2:10 For this reason I endure all things for the sake of those who are chosen, so that they also may obtain the salvation which is in Christ Jesus accompanied by eternal glory.  {dia, (pa) because of--ou-toj (apdan-s) this; for this reason--pa/j (ap-an-p) all things--u`pome,nw (vipa--1s) 17X, to stay or remain in a place; to maintain a belief or course of action--dia, (pa) because of; for the sake of--o` evklekto,j (ap-am-p) those who have been elected or chosen--i[na (cs) introduces purpose clause, so that--kai, (ab) adjunctive; also--auvto,j (npnm3p) they; emphatic, they themselves--swthri,a (n-gf-s) salvation, deliverance--tugca,nw (vsaa--3p) 12X, lit. to hit the mark, to obtain or gain something--h` (dgfs) which salvation--evn (pd) is in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--meta, (pg) with, along with--do,xa (n-gf-s) glory--aivw,nioj (a--gf-s) a long period of time, everlasting or eternal}
Exposition vs. 10
1. Paul begins verse 10 with the prepositional phrase διὰ τοῦτο (dia touto--because of this), which is a relatively common discourse marker; however, that phrase may be retrospective (looking back to an antecedent) or prospective (looking forward in the text).
2. In this case, interpreters are almost evenly divided regarding this prepositional phrase and to what the neuter pronoun which refers.
a. Some interpreters see it as referring back to the statement that in spite of Paul’s imprisonment the Word of God is still working freely among men and this knowledge causes him to persevere in his mission.

b. Others believe that it is prospective and points forward to Paul’s purpose, which is expressed in the clause that begins with the conjunction ἵνα (hina--that, so that).

c. In this case, both have merit since God’s word is still active and Paul’s purpose is the harvesting of positive volition.
3. The verb Paul uses is ὑπομένω (hupomeno--stay in a place, to remain), which is a compound that literally means to abide or stay under.

a. It is used in a spatial sense of staying in a place beyond some expected time or longer than someone else.  Lk. 2:43; Acts 17:14
b. It is used more often in a figurative sense of maintaining a belief or some course of action in the face of opposition; it means to endure or persevere.

4. Since Paul uses another prepositional phrase that links his willingness to endure suffering to the elect (those who are chosen in the New American Standard), it is evident that one reason for his willingness to endure is related to them.
5. Although he does not explicitly say it, Paul’s willingness to endure his suffering is also another implicit call for Timothy to do the same.  IITim. 2:3
6. Paul indicates that his current sufferings are being borne for the sake of or because of those who are chosen; the adjective ἐκλεκτός (eklektos--what has been elected, selected, or chosen) once again reaches into eternity past and God’s eternal purpose.  IITim. 1:9

a. It was in eternity past that God’s sovereign will determined to select, elect, or choose members of mankind to inherit eternal salvation.

b. Election, selection, or choosing is an active function of God’s will, which indicates that God decided to pick or choose some while not choosing others.
c. Since God is not a respecter of persons He could not just arbitrarily or capriciously choose some and disregard others; He must have had some fair and impartial method for making His choices.
d. Peter makes it clear that the basis for His choices was His foreknowledge.  IPet. 1:1-2
e. The elect then becomes a title for those who would ultimately believe in the Jewish Messiah: Jesus Christ. 
7. The use of this term has created some division among interpreters, with three options for how one is to understand the elect in this context.

a. The first is that it is a reference to people who were selected by God in eternity past but who are presently unbelievers; because there were elected, they will ultimately believe the gospel.

b. The second is that this term is to be understood as those who have already made the salvation adjustment; several contexts point to this being a title for believers.  Lk. 18:7; Rom. 8:33; Col. 3:12; IPet. 1:1, 2:9; Rev. 17:14
8. In this case, it would appear that it primarily references those who are elect, but have not made the salvation adjustment at the time of writing.
a. This is based on a couple of factors; the first is the adjunctive use of the conjunction καί (kai--also) in the purpose clause that follows would suggest that the elect are different than Paul and Timothy in regard to the matter of salvation.
b. The second is the verb that Paul uses in the purpose clause; the verb τυγχάνω (tunchano--to experience, to obtain) means to take part in some happening, to attain to some experience.
9. That verb takes the genitive case as its object; in this case, the experience which Paul desires them to obtain is that of salvation that is accompanied by great glory.
10. However, Paul’s understanding of the gospel convinced him that the ministry did not end with evangelization; he recognized that the minister of the gospel had an obligation to teach the elect the entire counsel of God.  ITim. 2:4; Acts 20:18-21; Eph. 4:11-12; Col. 1:24-25,28; Tit. 1:1

11. It is evident with the addition of the prepositional phrase with eternal glory that Paul conceived of salvation in a threefold way; faith in Christ is the only basis for Ph1 salvation.

12. However, it is the ongoing teaching of the Word of God that provides for the Ph2 salvation of believers; this includes deliverance in time from the world system of darkness, deliverance from the spiritual forces of darkness, and deliverance from the domination of the old sin nature.

13. The final aspect of salvation involves the final phase of adoption, the redemption of the physical body by means of resurrection.  Rom. 8:23
14. The resurrection of the body is necessary if the believer is to share in the glory of Jesus Christ; the level of glory will be commensurate with the applications one made and the suffering that one had to endure on behalf of Jesus Christ during his life.  Rom. 16-17

15. The level of glory one inherits will also be commensurate with his understanding of God’s plan and his willingness to apply God’s word to the various tests and trials one encounters in the Devil’s world.  IPet. 1:6-7

16. The knowledge that he had been entrusted with such an important mission caused Paul to endure the sufferings that came to him since he knew that he was ultimately sacrificing for the spiritual glory of others.  Col. 1:22-23
17. While the Ph1 ministry of the gospel provides the opportunity for salvation to those who hear, it is the ongoing teaching of Bible doctrines that provide spiritual growth and the potential for great glory in Ph3.  Rom. 8:16-18; IITim. 2:12a
18. It is the hope of sharing in the glory of Jesus Christ that provides another motivation for the believer to endure his testing in the present time.  Rom. 5:2-5; IPet. 1:6-7
19. While the gospel brings salvation to those who believe, those who continue in the faith and adhere to the doctrines contained therein will be rewarded by sharing in the very glory of God.  IICor. 4:17-18
20. As with every other blessing in the plan of God, grace (IITim. 1:9, 2:1) life (IITim. 1:1), salvation (IITim. 2:10), true virtue (ICor. 1:30; ITim. 1:14), and all other blessings are found only in Christ Jesus.  Phil. 4:19
21. In that regard, it is evident that Paul’s gospel ministry was a real reflection of the ministry of Jesus Christ; He did not come to be served by others, but to expend himself in the service of others.  Matt. 20:28
22. Like his Savior, Paul engaged in a ministry that was costly to him in terms of suffering, but which was focused on bringing the wealth of spiritual glory to others.  IICor. 8:9, 6:10
23. Thus, the call to remember Jesus Christ in verse 8, which focused on His messianic vindication, should be understood against the background of the suffering and sacrifice that preceded His glorification.
24. Timothy should recognize that the examples of Jesus and Paul demonstrate that suffering is a normative part of the formal ministry; in that regard, he should not only expect it but embrace it on behalf of the elect.

2:11 It is a trustworthy statement: For if we died with Him, we will also live with Him;  {pisto,j  (a--nm-s) faithful, trustworthy, reliable--o` lo,goj (n-nm-s) the word, the statement; looks forward and refers to the content of 11-13--ga,r (cs) for--eiv (cs) hypothetical, if; introduces first class condition--sunapoqnh,|skw (viaa--1p) 3X, lit. to have died with someone--kai, (ab) adjunctive, also--suza,w (vifa--1p) 3X to live with; in both verbs have the implied object of Christ}
Exposition vs. 11
1. Verse 11 begins with a formula that Paul uses some five times, but is found only in the Pastoral Epistles.  ITim. 1:15, 3:1, 4:9; IITim. 2:11; Tit. 3:8
2. The majority of interpreters believe that these are used to affirm the truth of what is being stated; this formula is designed to emphasize the actual correspondence of what Paul asserts with the accepted apostolic doctrinal tradition.

3. In every case where this formula is found there is some conflict between Paul’s gospel (and all that it contains) and some form of false teaching; it should not be missed that four of the five usages involve conflict in the city of Ephesus.  

4. Although interpreters are somewhat divided over what actually constitutes the trustworthy statement, it is looking forward to the content of what follows.  IITim. 2:11b-13
5. This phrase introduces the final portion of this section, which concludes the section that began with the command to remember Jesus Christ.  IITim. 2:8

6. The material that follows is recorded in poetic format in the Greek New Testament due to its rhythmic quality and the couplets, which are characteristic of Hebrew poetry.

7. This has led some interpreters to suggest that these formulas were parts of early hymns (Knight), restatements of things Jesus Christ had taught (Earle), or portions of catechisms (manuals for training new believers).
8. While the connection to what proceeds may not be immediately obvious, it is clear that the material is designed to support the calls to endure the suffering that may come from one’s faithfulness to the ministry.  

9. The conjunction γάρ (gar--for, because), which precedes the first statement is normally used to refer to something previously stated to provide further information or explanation.
10. Here it is likely part of the quotation that Paul is citing; alternately, it may be explanatory and translated as namely.
11. What follows is a symmetrical presentation; four conditional statements are made one after the other and each forms a condition of the first class (presumed as true for the sake of the argument).
12. The exception to this pattern is seen in the final conditional statement (if we are unfaithful), which supplies an explanation to support the final assertion that He remains faithful.
13. There is also an historical progression in the four protases; the first verb is past, the second present, the third is future, and the fourth a summary statement.
14. Although Christ is not mentioned specifically in this section, the use of the verbs with the σύν (sun-- with) prefix mean together with; additionally, Timothy would readily recognized that Paul meant Christ with the two usages of the adjective ἐκεῖνος (ekeinos--that one) in verses 11 and 12.
15. The subjects of the conditional statements have been debated; there can be little doubt that at the minimum it refers to Paul and Timothy.
16. Although Paul may still intend the second person plural to refer to Timothy and himself, it is more likely from the creedal nature of what is stated here that this should be understood to refer to all elect believers.
17. The first conditional statement has been understood in a couple of ways; based on the calls to suffer with Paul, which has been one of the main subjects of this letter, some interpret this to mean that Paul is referring to a martyr’s death.
a. That is pretty easily refuted by a couple of things; first, Paul uses an historic tense (the aorist active indicative) and not a present or future tense. 
b. The second is that the entire statement about dying with Christ is a rather strange way of referring to martyrdom; no example can be found in the New Testament.
18. Most interpreters recognize that this deals with the matter of positional truth and is very similar to the text of Romans; this is something with which Timothy would be quite familiar.  Rom. 6:3-8.

a. The first part of verse 8 reiterates what Paul had already stated in Romans 6:5 regarding the matter of dying with Christ and the matter of resurrection with Christ.

b. The protasis in verse 8 is in the form of a first class condition, which is assumed to be true; in his case, it is a truth that Paul has affirmed several times.

c. As with verse 5, this should be understood as a predictive future that deals with the resurrection life that believers will experience in full measure at the end of the age.

d. Paul’s line of reasoning is simply that believers have been incorporated into Christ and are in permanent union with Him via the baptism of the Holy Spirit.  Rom. 6:3
e. The emphasis in this section of Romans is not on the eschatological resurrection, but on the resurrection of Christ and how it is to impact the Christian way of life in time.

19. The reality of positional truth and union with Christ in His death, burial, resurrection, and session forms the foundation for the believer’s new life; the aorist is used to denote that this is an accomplished fact.  Rom. 6:4,10
20. As mentioned previously, the subjects here should be understood to include all believers since positional truth is emphasized at the outset.
21. In that regard, the apodosis addresses the result that is assured to all those who have been placed into union with Christ and share in His death.
22. Although the emphasis in the passage in Romans is on the Ph2 implications of the believer’s union with Christ, the future tense of the verb συζάω (suzao--to be alive with, to live with) looks more naturally to the reality of the resurrection.
23. This fits the context, which has already emphasized the bodily resurrection of the Son of David (IITim. 2:8); His resurrection was the proof of His vindication.  
24. The guarantee of a resurrection body for all that have died with Christ provides some of the motivation for Timothy to continue executing his ministry, knowing that a similar vindication awaits him.

25. The use of the conjunction καί (kai--and, also, even), coupled with the predictive future in the apodosis emphasizes the certainty that the promise in the verb will be fulfilled; as Marshall indicates, it is almost equivalent to certainly.

2:12 If we endure, we will also reign with Him; If we refuse to endure, He also will refuse us as co-regents;  {eiv (cs) hypothetical, if; introduces first class condition--u`pome,nw (vipa--1p) 17X, to stay or remain in a place; to maintain a belief or course of action--kai, (ab) adjunctive, also--sumbasileu,w (vifa--1p) 2X, note future; to reign as a king with, to rule jointly--eiv (cs) hypothetical, if; first class condition--avrne,omai (vifm--1p) note future; to refuse something or someone, to deny something is true, to repudiate someone, to disregard or renounce--kavkei/noj (ab&apdnm-s) crasis; kai adjunctive, also + ekeinos, that one; refers to Jesus Christ--avrne,omai (vifd--3s) to refuse something or someone, to deny something is true, to repudiate someone, to disregard or renounce--evgw, (npa-1p) us}

Exposition vs. 12
1. Paul continues the trustworthy statement in verse 12; he begins with another first class condition using the verb ὑπομένω (hupomeno--lit. to remain under, to endure).
2. The verb Paul uses is ὑπομένω (hupomeno--stay in a place, to remain), which is a compound that literally means to abide or stay under.

a. It was first used in a spatial sense of staying in a place beyond some expected time or longer than someone else.  Lk. 2:43; Acts 17:14

b. The term was originally a neutral one, which simply meant to hold out, to continue to persevere in some action or course of action.

c. Later, it came to hold a prominent place in the list of Greek virtues; it includes the idea of active and energetic resistance to some hostile power.  
d. In most of the New Testament passages, the verb is used of the steadfast endurance believers are to exhibit in the face of the difficulties and tests that are part of the Christian way of life in this present evil age.
3. In that regard, this virtue is not merely conditioned on some form of personal bravery or stoic resolution; endurance is something that is empowered by the Holy Spirit.

4. Endurance is also associated with the believer’s faith (IIThess. 1:4; Heb. 11:27), his hope for the future (Rom. 8:25; Heb. 12:2), and Christian love.  ICor. 13:7
5. Endurance can be used in a more active way of continuing in divine good production (Lk. 8:15; IICor. 12:12), or in the more passive sense of steadfast and patient perseverance under various forms of testing or suffering.  IICor. 1:6; Heb. 10:32
6. The present tense should be understood as a customary present, which denotes an action that regularly occurs or an ongoing state; this suggests that this virtue is an essential part of the believer’s lifestyle.
7. Although Paul does not use the sun- (sun--with, along with) prefix, Marshall points out that the verb sunupomeno (sunupomeno--to endure with) does not actually exist.

8. Nevertheless, it should be evident that the various things the believer is called to endure patiently are endured on behalf of the Lord and His plan.

9. That is a key element in the matter of patient endurance; the believer is called to endure those things that are the direct result of his relationship to Christ and not things that he has chosen or brought on himself.  ICor. 9:12; IThess. 2:14
10. The New Testament provides information with respect to the types of things that the believer is expected to endure during the course of his Christian life.
11. As the Hebrew believers discovered, the conversion to Christ brought a host of sufferings that were largely the result of religious persecution
.  Jn. 15:18-19
a. Their reputations were tarnished in the eyes of their Jewish countrymen, who would have immediately excommunicated a Christian convert from the Temple and the synagogues.  Jn. 9:22
b. This would involve the loss of close family relationships and personal friendships since Jews were prohibited from speaking with one who had been excommunicated.  Matt. 10:34-37
c. This might become even more difficult since the family, the wife and any children could also come under these stringent measures.

d. The offender was persecuted by being denied the ability to keep a job, which resulted in a good deal of financial suffering.  Heb. 10:34
e. He was also denied the ability to receive teaching or any benefit from his religious leaders; this might include any service a rabbi performed, a kosher butcher, or even the right to a Jewish burial.

f. The offender was ostracized, denounced publicly, shouted at with biblical curses, maligned, and degraded; this was a public ceremony which involved blowing the shofar and extinguishing candles before the congregation.  Heb. 10:33
12. The believer may also have to endure various trials and temptations, which may lead to some doubt and discouragement; however, if the believer recognizes that these things are beneficial and produce spiritual growth he may be motivated willingly to endure them.  James 1:3-4
13. Job is an example of the things that a believer may have to endure; Job also provides an example of a believer that was blessed because he patiently endured his tests.  James 5:11

14. The believer who patiently endures all that comes on him because of Christ should do so with a forbearing spirit; he is not to engage in grumbling, complaining, or self-pity.  

15. He should not think that patient endurance involves the attitude that “I will put up with this, but I will not like it and will make it plain that I do not like it”.  Phil. 4:5

16. The ability to endure patiently all that comes to the believer is not something one must do in his own strength; the internal dynamic of the Holy Spirit coupled with sound doctrine provides the strength to endure.  Col. 1:11
17. As Knight has observed, when the New Testament concept of endurance is mentioned, it often has an eschatological idea of expectation.
  Matt. 10:22, 24:13
18. That is very clearly present here since the promise that follows deals with the exaltation of believers to actually share in the reign of Christ during His Millennial Kingdom.
a. This teaching was first given to the apostles, who were promised thrones in the Millennial Kingdom.  Matt. 19:28
b. It was later taught in parabolic form that Church Age believers would occupy positions of authority within the Kingdom.  Lk. 19:11-19
c. Paul explicitly appeals to this fact when chiding the Corinthians with regard to their litigious actions toward one another.  ICor. 6:2
d. The fulfillment of this promise is seen toward the end of the book of Revelation, but is only mentioned in passing.  Rev. 20:4,6

19. The adjunctive use of the conjunction καί (kai--also) emphasizes the future reign with Christ; it also joins the current reality of suffering and endurance in time with the result of one’s patient endurance.  Rev. 22:5
20. While the first two stanzas provide comfort and encouragement in terms of security and future blessings, the tone of the third stanza changes from positive promises to a serious warning.

21. There is also a change in the apodosis of this third trustworthy saying; the decisions believers make with respect to Christ in time are placed in opposition to Christ Himself.
22. There is also a shift in the tense of the verb in the protasis; Paul uses a future middle indicative, which has been interpreted in a couple of ways.

a. A few interpreters state that the use of the future in the first class condition expresses a “mere contingency, improbable in itself”; this suggests that a believer should not necessarily worry about this since it is unlikely to occur.

b. However, the use of the indicative mood (the mood of reality) in the first class condition indicates that this is a very real possibility and should be taken seriously.

23. Because of the nature of the language used here, which is quite similar to the language found in Matthew, some have interpreted the first part of this verse in terms of someone renouncing his salvation by denying or disowning Christ.  Matt. 10:33

a. The apodosis seems to leave no doubt that if a believer were to do this, Jesus Christ will respond in kind at the judgment to those who did not do the will of His Father.  Matt. 7:21-23

b. This verse, coupled with other difficult verses in the Bible has led to a number of churches teaching that believers can lose their salvation.

c. These include the Roman Catholic Church, Methodist and Wesleyan churches, Lutherans, the Church of Christ, the Nazarene Church, Assemblies of God, many Pentecostal churches, and more.
d. However, a proper understanding of this verse most certainly does not involve a believer losing his salvation and being denied entrance into the Kingdom at the final judgment by Christ.
24. This faithful saying deals with the reality of what may happen if a believer does not choose to remain faithful and endure the sufferings of Christ; the New American Standard interprets that refusal in terms of denying Christ.

25. The verb ἀρνέομαι (arneomai--refuse, deny) is used in several ways, but the earliest usage found in Homer has the basic sense of giving a negative response--simply saying no.
a. In some New Testament passages, the force of this verb is simply to give a negative answer in the sense of stating that something is not true.  Lk. 8:45; IJn. 2:22

b. In two passages the verb is used of denying oneself; this can be viewed in a positive sense of denying oneself for Jesus’ sake.  Lk. 9:23
c. It can also be used in the sense of denying oneself in a negative way; this carries the sense of being untrue to oneself.  IITim. 2:13

d. More commonly, people tend to think of the concept of denying Jesus in the sense of rejecting, repudiating, or renouncing Him as Peter did.  Mk. 14:30,66-72; Acts 3:13-14
26. While those are the most common ways the verb is used, it is used in other places to mean saying no in the sense of refusing to do something; that is how it should be understood in this context.  Gen. 8:15; Heb. 11:24
27. In fact, the second half of this verse should be understood as the converse of the first half of the verse; it is informing believers of what happens if they refuse to endure the difficulties, struggles, and challenges of the Christian way of life.
28. If the believer caves to the pressures of the angelic conflict, it will likely manifest itself at some point by failure to assemble regularly and consistently.  Heb. 10:25
29. Another evidence of refusing to endure is seen when the believer is confronted with hostility and persecution and refuses to take a stand for the truth out of fear, shame, or some other unworthy motivation.  ITim. 1:7-8

30. Just as enduring can be used actively of continuing in divine good production (Lk. 8:15; IICor. 12:12), failure to endure will logically involve a decrease or, in the worst case, a complete loss of divine good production.

31. Since that is the case, it logically leads to the second half of this stanza, which focuses on how the Lord will respond to believers that depart the straight and narrow and do not follow their marching orders in time.
32. Paul uses a crasis (combining vowels of adjacent words to form a single word) with the conjunction καί (kai--also) and the remote demonstrative ἐκεῖνος (ekeinos--that, that one).
33. The adjective refers to Christ of course and the conjunction is to be understood in an adjunctive way (He also); if believers have refused to endure, Jesus Christ will respond with a refusal to allow them to reign with Him.

34. While that is the force of the statement in this context, it should be extended to include other forms of reward that the believer could have attained but which will be denied.

35. This reinforces what is taught in other places in the Bible regarding the matter of faithfulness and divine good production and the impact of these things on the future experience of the believer.  ICor. 15:58
a. Jesus made it plain that there will be differences in rewards that come as the result of different levels of orientation, application, and faithfulness in this life.  Lk. 19:12-26
b. Paul teaches the same concept in terms of the evaluation at the Bema Seat; what is true of those teaching may well be applied to those who settle for inferior materials.  ICor. 3:10-15

c. Some believers will receive great rewards while others will suffer the loss of rewards due to failure to build with the proper material of sound doctrine.  
d. John teaches the same fact that if believers are not faithful to the teachings that they have received, there is the potential for loss of reward.  IIJn. 1:8

36. Several passages teach that faithfulness to the Lord will be rewarded with the supreme reward of the crown.  IITim. 4:7-8; James 1:12; IPet. 5:4; Rev. 2:10

37. While that is a potential for all believers, Revelation makes it plain that the link between the salvation adjustment and the reward of the crown is faithfulness and tenacity with respect to Bible doctrine.  Rev. 3:11

38. The fact that this warning exists should confirm the reality that believers may experience this type of loss; any suggestion that all believers will remain faithful and persevere is not consistent with the Bible or with experience.  
39. While the passage may appear daunting on the surface and might seem to imply that Christ can ultimately deny a believer salvation, such is not the case.

40. The believer cannot lose his salvation by any means (Jn. 6:37-40), or have his salvation removed from him by some outside force.  Jn. 10:27-30

41. In fact, the unfaithful believer who departs the straight and narrow for some unworthy lifestyle will not even lose the rewards he may have accrued before his departure from the faith.  Heb. 6:10

42. What he will be denied are those rewards that he could have accrued, but did not because of his refusal to hold fast to the truth and endure those things that come as a result of embracing the cause of the gospel.  Lk. 19:24-26

Doctrine of Eternal Security
2:13 If we are unfaithful, He remains faithful, for He is not able to deny Himself.  {eiv (cs) hypothetical; if; introduces first class condition--avpiste,w (vipa--1p) 6X, to lack or withhold faith, to be disloyal or unfaithful (2 usages in Mark are not valid)--evkei/noj (apdnm-s) that one; He--me,nw (vipa--3s) to remain or stay in a place, figuratively to continue as one is; he does not become faithless--pisto,j (a--nm-s) one who is loyal or faithful--ga,r (cs) for, introduces the reason why He remains faithful--ouv (qn) negative, not--du,namai (vipm--3s) to be able or capable, to have the ability; redundant middle with reflexive--avrne,omai (vnad) complementary infinitive; to deny or repudiate--e`autou/ (npam3s) reflexive; Himself} 

Exposition vs. 13
1. Because the pattern is the same, many interpreters see this as a continuation of the previous couplet; the negative tone of refusing or denying is continued in the negative tone of the verb unfaithful.
a. In that regard, a number of interpreters have identified this fourth couplet as being parallel with the third one.
b. They understand the Lord’s faithfulness in the apodosis to refer to the fact that God is faithful to judge those who refuse/deny Him. 

2. However, it is clear that here the rhythm of the faithful saying departs from the pattern of an action and a consequence, which was the case in the previous three couplets.
3. In this case, the apodosis underlines the certainty of Christ’s ongoing faithfulness in contrast to the reality of human frailty and faithlessness.
4. Paul continues his pattern of using a first class condition in the protasis; the hypothetical εἰ (ei--if) is joined with the verb ἀπιστέω (apisteuo--not believe, to be unfaithful).

5. One important question is how one is to understand the verb avpiste,w (apisteo--failure to believe, failure to be faithful), along with the cognate adjective πιστός (pistos--worthy of belief or trust) in this particular context.
6. The verb is the negated form of the verb pisteu,w (pisteuo-worthy of faith or trust); the negated form denotes the unwillingness to commit oneself to something, to show a lack of faith or belief in what one has been told.  Lk. 24:11; Acts 28:24; IPet. 1:7
7. A secondary nuance of this family deals with the lack of loyalty or commitment; it has the idea of one who is untrustworthy or unfaithful.
  Rom. 3:3 cf. Num. 23:19; ISam. 15:29
8. What is clear is that Paul is using the verb avpiste,w (apisteo—to refuse belief, to be unfaithful) to set up a contrast with the cognate adjective πιστός (pistos--trustworthy, faithful, dependable) which is found in the apodosis and applied to Jesus Christ.
9. Given the use of the contrasting adjective πιστός (pistos--worthy of trust, faithful) in the apodosis, it seems evident that the emphasis of ἀπιστέω (apisteuo) is on unfaithfulness and not on unbelief with regard to the gospel.
10. Another point in support of that view is the fact that the same subjects are in view throughout this section; Paul is referring to elect believers and there is no indication that he has changed to other subjects.
11. The present indicative should be classified as a customary present, which is used to signal either an action that regularly occurs or an ongoing state.
12. This brings up the question about whether Paul is referring to isolated acts of disloyalty/disobedience or to the ongoing state of unfaithfulness.
13. One should recognize that all believers are going to fail to be loyal to the truth at some times, but that is very much different than adopting a lifestyle that is not consistent with the demands of sound doctrine.  Jn. 18:15-17,25-27; Rom. 7:15-19
14. In this case, the verb unfaithful is not defined in terms of extent or is not qualified by some temporal modifier; thus, it appears that the Lord remains faithful in spite of momentary or extended unfaithfulness.
15. Since Paul does not provide any concrete examples of what is involved in one being labeled as unfaithful, most interpreters understand this as the failure to live up to one’s profession of faith. 

16. While that is true in a general sense, the concept of unfaithfulness is often found in the Old Testament, which takes the principle of adultery and applies it to the matter of spiritual unfaithfulness.  Num. 5:12
17. In the analogy, the Lord is the husband and Israel is the wife; however, the wife does not remain faithful to her husband and pursues other men, which is analogous to the believer pursuing things or relationships that are offensive to the Lord.  Jer. 31:32; Hosea 3:1

18. In that regard, the matter of unfaithfulness may be understood against the background of a marriage; the Church is the bride of Christ, who is to remain faithful and obedient to her husband.  Jn. 3:29; IICor. 11:2; Rev. 19:7

19. Like God in the Old Testament, the Lord continues to be faithful to the marital relationship even in the event of the wife’s disobedience or infidelity.  

20. This is important since His faithfulness allows the believer time and space to consider his own faithfulness to the Lord and make any necessary adjustments to God’s grace.  Rom. 2:4; Rev. 2:21

21. In those passages that point to Israel’s spiritual adultery, two distinct things are seen to contribute to this matter of being unfaithful.

a. The first is the matter of refusing to separate from the world of the Canaanites, becoming entangled with those who are negative and hostile to God.  Ezra 10:2,10
b. This leads to the second matter, which involves becoming involved with the gods that those who are negative pursue and worship.  IIChron. 28:22-23; Jer. 3:6-12

22. These two problems are still likely the root causes of much unfaithfulness; if believers do not apply the doctrine of separation toward those who are negative, then they risk becoming like those with whom they choose to associate.  IICor. 6:14-18; ICor. 15:33
23. The second matter of becoming involved with other gods is still just as prevalent today as it was in ancient times; the difference is that the ancients tended to worship physical representations of their false gods, while modern man is more sophisticated (or so he thinks).

24. While men may not longer worship images of Baal, Molech, Astoreth, Chemosh, Diana, and a host of others (there are about 35 gods mentioned in the entire Bible), they now often worship intangible idols like a career, materialism, comfort, sex, power, science, sports, and celebrities.
25. Since idolatry is defined as some inordinate attachment or devotion to something, almost anything can become one’s focus to the point where he makes that pursuit his priority and becomes unfaithful to the Lord.

26. If this were a warning like the previous couplet, one would expect the Lord to respond in kind as He does when one denies or refuses Him.
27. The natural sense of this is that even if the believer is unfaithful to the Lord (the extent of the unfaithfulness is never addressed), the Lord will still remain faithful to the believer.

28. Paul again uses the remote demonstrative ἐκεῖνος (ekeinos--that one) to specifically point to Christ.
29. Although Paul could have just used the word faithful, he links it with the verb μένω (meno--to remain in a place, to stay), which means to remain in a particular state.
30. The present active indicative of that verb is another use of the customary present tense, which emphasizes ongoing faithfulness even in the face of a believer’s decision(s) to be unfaithful.

31. Paul goes on to explain the reason why the Lord remains faithful to the believer even if the believer is not faithful to Christ and the plan of God.

32. The reason relates to the essence and character of God, particularly to the attributes of love, veracity, and immutability.  Tit. 1:2; Rev. 3:14

33. The Lord is faithful to keep His word with regard to the promises and covenants He has made since He is not able to lie.  Deut. 7:9; Hosea 11:2

34. Paul once again uses the verb ἀρνέομαι (arneomai--to say no, deny, to repudiate), but in this context the verb refers to behavior that would repudiate one’s one norms, standards, or identity.

35. God cannot deny Himself in the sense that He cannot act in any way that violates His own essence or contradicts His own standards or character; He cannot be untrue to Himself.

36. While this passage clearly teaches that there is a presumption that some believers will not remain loyal to God and His plan, the Lord will not abandon them based on His faithfulness to His word in the New Covenant.
a. The New Covenant is God’s promise of forgiveness and eternal salvation.  Jer. 31:34; Rom. 11:26-27
b. Jesus is the mediator of the New Covenant.  Heb. 7:22, 12:24
c. Christ’s death on the cross is the basis of the covenant.  Heb. 9:15-16; Matt. 26:28
d. The new covenant replaced the Mosaic covenant, which was based on the law.  Jer. 31:31-32

e. It offers a direct, personal relationship with God contingent only upon faith in Christ.  Jer. 31:33; Jn. 3:16, 6:29
37. While this should provide great comfort to those who struggle with their loyalty to the Lord due to testing or suffering, it is not designed to promote an attitude of complacency.  IPet. 4:19
38. As Kelly and several others have noted, this passage is not suggesting that being unfaithful is a good thing; rather, this passage should serve to encourage the struggling believer who has a troubled conscience.

39. The faithfulness of God should encourage and motivate the believer to respond in kind (Heb. 10:23); however, when he does not, God does not abandon him.  Heb. 13:5
40. What Paul teaches here is consistent with the doctrine of the security of the believer; even if a believer abandons his profession and reverts to some ungodly lifestyle, the Lord will not abandon him.  Jn. 6:37,39-40, 10:27-30
41. Thus, the believer’s salvation is eternally secure even if he reverts to his pre-salvation lifestyle, leaves Bible class, or immerses himself in the cosmos.

42. However, these types of behaviors will result in shame at the Bema Seat and will likely result in divine discipline in time; however, that reality is often ignored or glossed over by those who seek to justify such reversionism.  

43. The believer should not be deceived; God will not be effectively mocked.  Gal. 6:7 

Doctrine of Separation
2:14 Remind them about these things, and solemnly charge them in the presence of the Lord not to wrangle about words, which is useless and leads to the ruin of those who listen to them.  {ou-toj (apdan-p) these things; the content of the trustworthy saying--u`pomimnh,|skw (vmpa--2s) 7X, to call to mind, remember, to remind someone of something--diamartu,romai (vrpnnm2s) 15X, lit. to witness through, to give a solemn warning or command; imperatival participle--evnw,pion (pg) before, in the presence of--o` κύριος (n-gm-s) textual issue between God and Lord--mh, (qn) not--logomace,w (vnpa) 1X, compound, to fight or battle with words, to quarrel or argue; infinitive of indirect discourse--evpi, (pa) upon which, based on which--ouvdei,j (apcan-s) not one thing--crh,simoj (a--an-s) 1X, what is useful, beneficial or profitable--evpi, (pd) here used to introduce result--katastrofh, (n-df-s) 2X, overthrow, ruin, destruction; figuratively for corrupting others by undermining of morals or faith; English catastrophe--o` (dgmp+) avkou,w (vppagm-p) the ones hearing, listening, or paying attention; objective genitive, the hearers receive the destruction}
Exposition vs. 14

1. Verse 14 begins a new section, which continues through the end of chapter three, after which Paul will issue his formal charge to Timothy.
2. May interpreters have noticed that there are not clear divisions in this section; some see it as a single paragraph, some as two paragraphs, and some as three.

3. The overall emphasis is on opposing leaders, their faulty approaches, and how Timothy is to deal with those he encounters.

4. It is evident that when Paul initially left Timothy in Ephesus that there was some significant false teaching (ITim. 1:3-7, 6:3-5); Paul provides Timothy with two notable examples.  ITim. 1:20

5. This emphasis extends through 3:9; at that point from 3:10-4:5 the emphasis moves back to Timothy and his ministry, with the false teachers serving as the background to Paul’s exhortations.
6. Paul will instruct Timothy on how to deal with them and their false teachings by using a series of contrasts, positive commands, and prohibitions.

7. There are some difficulties that begin with the first command, which looks like a command for Timothy to remember the things that Paul had included in the trustworthy statement.  IITim. 2:11-13
8. However, most translations do not see this as a command to Timothy to remember, but a command for Timothy to remind others about those things.

9. The problem is the verb ὑπομιμνῄσκω (hupomimnesko--remember, remind), which can mean either to remember something (Lk. 22:61) or to remind someone about something.  Tit. 3:1; IIPet. 1:12
a. In this case the presence of the participle that follows this command, which modifies the main verb, is διαμαρτύρομαι (diamarturomai), which means to provide a solemn declaration of the truth.
b. The verb means to bear witness or testify about something so as to provide an exhortation or even a warning.  Lk. 16:28; IThess. 4:6
c. That activity presupposes an audience since solemn testimony is actually rendered for the benefit of the listener(s).  Acts 2:40, 28:23; IITim. 4:1 cf. Tit. 3:1
10. Having concluded that the pronoun them should be supplied to both the initial command and to the participle, the question that arises is who the audience is that Paul has in view.
a. This has resulted in three possibilities regarding who is actually in view; the first, as mentioned before, is Timothy himself.
b. The second reaches back to the first part of this chapter and understands the audience to be those faithful men who will become pastor-teachers; the content in this charge would be particularly applicable to pastors.
c. The third is the most general and involves the congregation in Ephesus at large since any member of a local church might be tempted to enter into disputes about words.
11. In this context, it makes the most sense to see the future pastor-teachers as the object of Timothy’s charge; this is based on a couple of things.

a. The first is the fact that Paul appears to use the language of the solemn charge only in regard to communicators in the Pastoral Epistles.  ITim. 5:21; IITim. 2:14, 4:1

b. The second reason is that the verse that follows certainly is to be applied to the pastor-teacher; all that Paul tells Timothy in this letter would serve as the model for future pastor-teachers.  IITim. 2:15
c. This warning would be very appropriate since younger, less experienced pastors might be tempted to respond in kind to the opponents and not in the manner Paul will advise.  IITim. 2:22-25
12. Paul emphasizes the serious nature of solemn charge by adding the prepositional phrase in the presence of the Lord.
13. There is a textual issue since some manuscripts have the noun θεός (theos--God) as the object of the preposition ἐνώπιον (enopion--before, in the presence of), while other manuscripts have the noun κύριος (kurios--Lord).
14. While the manuscript evidence is pretty evenly divided between the two (external evidence favors God, while internal evidence favors Lord), the reading Lord is to be preferred here for a couple of reasons.
a. The first is that one principle of textual criticism is that the more difficult reading is to be preferred.

b. The second is that Paul’s style is to use God as the object of this preposition, but if that were the case here, one could not account for the variant reading of Lord.
c. Since the scribes would be aware of the other usages, they would be much more likely to change Lord to God than to introduce a unique construction in Paul; thus, Lord is the preferred reading.
15. The prepositional phrase in the presence of the Lord is designed to remind Timothy, and those whom Timothy is to charge solemnly, that they are both accountable for their actions before the Lord.
16. To issue an authoritative charge in the presence of God also indicates that God is witness to this charge and is the One to whom all will ultimately answer.  Rom. 14:10

17. What follows this is the negative μή (me--not) and the infinitive of the verb λογομαχέω (logomacheo--engaging in fights, quarrels, or arguments about words).
18. The infinitive follows a verb of communication, which should be classified as an infinitive of indirect discourse; the direct command would be “do not argue about words”.
19. This verb is used only here and the cognate noun λογομαχία (logomachia--word battles, arguments) is used in First Timothy; both are used only once and Thayer notes that it is not attested in secular authors.  ITim. 6:4
a. In the First Epistle to Timothy, Paul indicted the false teachers in Ephesus for their emphasis on things like myths, genealogies, fruitless speculation, and their arrogant abuse of the Mosaic Law.  ITim. 1:3-4
b. Since Paul links this type of activity with strange or false doctrines, it is evident that there was a normative body of doctrine by which all teaching could be tested and judged.  ITim. 6:3
20. Later in First Timothy, Paul adds the matter of disputes over matters of a controversial nature, which do not edify believers but lead to vices like envy, strife, and a lack of trust among believers.  ITim. 6:4

21. He commands Titus to avoid these types of subjects since they not only do not advance believers, they provide no real profit; they are useless in terms or orientation to God and His plan of grace.  Tit. 3:9

a. The noun zh,thsij (zetesis), first meant a question, a search for information, or an investigation; however, it came to be used for a matter of dispute, a controversial question that provoked debate and argumentation.
b. Paul is not condemning the desire to ask a genuine question in order to learn something; he is censoring those that want to question everything and use those questions to advance arguments and strife.
c. Paul condemned these pseudo-intellectual questions in First Timothy, where he condemned the exegetical approach that does not advance believers but only gives rise to questions, which serve to create controversy and divide believers.  ITim. 1:4
d. Those who are teacher wannabes do far more than quibble over terminology, debate obscure passages of Scripture, and indulge in pseudo-intellectual theorizing, they become a source of confusion and dissension in the local church.
22. The activities of the opponents would include disputing and quibbling over semantics, which means arguing about the exact meaning of words, often to the point of missing the main issue or the substance of the argument.
23. This may also have involved seeking to prove their points by misappropriating the Word of God, seeking to use proof texts without the appropriate attention to the proper context.

24. They were likely engaged in promoting their own novel interpretations and perhaps debating over disputed or questionable points of doctrine

25. What is clear is that all they were doing was not consistent with what Paul had instructed Timothy to do; they were not protecting and defending the good deposit.  IITim. 1:13-14

26. Paul goes on to adamantly condemn this approach as he strongly states that not one thing that is useful, beneficial, or advantageous comes from this approach.

27. Rather, this approach only results in the ruin of those who listen.

28. The noun καταστροφή (catastrophe--ruin, destruction) is only used twice in the New Testament; the passage in Peter refers to the overthrow or ruin of cities.  IIPet. 2:6
29. It is used figuratively for corrupting or leading people astray, which results in extensive spiritual damage to them; this term does not imply merely stumbling or a momentary setback.
30. This matter of being ready to argue and engage in verbal battles over inconsequential matters is the exact opposite of what God desires for believers.  Col. 3:15, 4:6
31. The noun καταστροφή (catastrophe--ruin, destruction) is the opposite of the Greek verb οἰκοδομέω (oikodomeo--lit. to construct a house or building).
32. It is used figuratively for the matter of strengthening (edifying, building up) believers so they are able to live the Christian way of life in a more responsible and effective fashion.  Acts 20:32; ICor. 8:1; IThess. 5:11
33. The verb ἀκούω (akouo--to exercise the hearing, hear, listen to, pay attention) may have the stronger sense of listen to or pay attention.
34. However, as one interpreter pointed out, the idea may be that for one to merely to be in the audience of such teaching puts the believer at risk.
35. One of the problems with false teachers and their approaches is that they may be just plausible enough to convince the naïve or immature that they actually have something to offer.
36. In either case, it is clear that there are believers who are susceptible to this faulty approach and they put themselves in danger of being corrupted by virtue of their lack of discernment and failure to separate.  Heb. 5:14
2:15 Make every effort to present yourself approved to God a workman who is not ashamed, accurately teaching the word of truth.  {spouda,zw (vmaa--2s) 11X, first to act with haste, to hurry, to exert oneself, to make every effort; used with an infinitive to show the area of urgency; all New Testament imperatives are aorist--pari,sthmi (vnaa)  lit. to place alongside, to present to place at one’s disposal; complementary infinitive--seautou/ (npam2s) reflexive pronoun, yourself; object of the infinitive  --do,kimoj (a--am-s) 7X, refers to that which has been tested and found worthy or true; approved, respected; object complement with seautou--o` qeo,j (n-dm-s) to the God; dative of advantage--evrga,thj (n-am-s) 16X, a laborer, workman; apposition to approved--avnepai,scuntoj (a--am-s) 1X, without shame, unashamed; attributive adjective--ovrqotome,w (vrpaam2s) 1X, lit. to cut straight; modifies workman; continues to define approved; participle of mens--o` lo,goj (n-am-s) the word, the message; object of cut straight--h` avlh,qeia (n-gf-s) of the truth; genitive of content, which contains the truth; apposition, the word, which is truth}
Exposition vs. 15
1. After having instructed Timothy with regard to behaviors that Paul wants him and his audience to avoid, Paul moves to inform Timothy (and by extension other pastor-teachers) about what he should pursue.

2. The lack of any connecting terms (asyndeton) makes the shift somewhat abrupt and contrasts the behavior of others with what Paul desires from Timothy.
3. The verb spouda,zw (spoudazo--“diligent”) first means to move quickly, to hurry, or to speed up; it carries the secondary meaning of being conscientious, being careful or meticulous in performing some task or obligation.  Eph. 4:3
4. It carries with it the added ideas of zeal, eagerness, and the willingness to exert the effort necessary to do whatever is in view.  IIPet. 3:14
5. The reflexive pronoun σεαυτοῦ (seautou--yourself) serves as the object of the complementary infinitive to present; the accusatives that follow (approved, a workman, cutting straight) all describe what Paul desires for Timothy.
6. The command to make every effort is coupled with a complementary infinitive of the verb παρίστημι (paristemi--lit. to place alongside), which is used in a number of different ways.
a. It is used of presenting one person to another.  Lk. 2:22

b. It is used of those literally standing alongside--bystanders.  Mk. 14:69-70

c. It is used as a religious technical term for presenting an offering or sacrifice.  Rom. 12:1

d. It is used as a legal technical term for bringing someone before a judge.  Acts 23:33

e. It is used of proving, demonstrating, or showing something to be true.  Acts 1:3, 24:13

f. It is used of being at the service of someone, putting something or someone at another’s disposal.  Matt. 26:53; Rom. 6:13

7. Although the final option is in view, a number of interpreters understand this in the legal sense since they interpret this to refer to the final presentation at the Bema Seat, where Timothy will ultimately be evaluated by the Judge.  Jn. 5:22; IICor. 5:10

8. While it is true that Timothy and all communicators will be evaluated at the Bema Seat in the future (ICor. 3:12-15; Heb. 13:17), the command focuses on being a faithful and accurate communicator in the present.

9. The basic idea of the aorist imperative is to command the action as a whole, without regard for what is involved in the action.
a. Generally, the aorist imperative is used in two ways; the first is in an ingressive way, which is the command to begin an action.

b. However, that cannot be the case with this command since it would indicate that Timothy had not been a diligent workman in the past.

c. The second way it is used is to issue a solemn or categorical command; the stress is not on beginning the action, nor on continuing the action.

d. Rather, the stress is on the solemn nature of the command, the priority, and the urgency; it has the idea of make this your top priority.

e. That would be the force of this in a context in which Paul is commanding Timothy not to function as the false teachers do; this command is sandwiched between the actions of the false teachers and the results of their false doctrine.
10. The reason this is likely an aorist imperative as opposed to a present imperative is that Paul is not commanding pastor-teachers in general, but is commanding Timothy about a specific situation.
11. This view that Paul is not dealing with the future presentation at the Bema Seat is supported by the present participle accurately handling the word of truth and the present imperative that follows in verse 16.
12. While it is true that Timothy is to make himself available to God, the use of the adjective δόκιμος (dokimos--genuine, tested and true, approved) refers to the condition in which Paul expects Timothy to present himself.  IICor. 10:18
13. The adjective do,kimoj (dokimos--approved) refers to that which is determined to be genuine after having been tested, that which is then considered to be worthy of regard, that which is respected or esteemed.
14. Paul once again invokes the presence of God as a motivating factor; while God was a witness to the charge in the previous verse, in this verse He acts as judge of the accuracy with which Timothy handles the Word of God.
15. Paul goes on to expand on the idea of what it means for Timothy to be approved before God; the adjective do,kimoj (dokimos--approved) is defined by the two phrases that follow.
16. First, if one is to be approved by God, he must be a worker that has no cause to be ashamed of his work.
17. The noun ἐργάτης (ergates--worker) refers to one who is engaged in any type of work, which can include day laborers (Matt. 20:1), silversmiths (Acts 19:24), or workers of evil.  IICor. 11:13; Phil. 3:2
18. It is used of the spiritual labor that is necessary for evangelism (Matt. 9:37-38) as well as those who labor as pastor-teachers, working diligently to interpret and teach God’s Word to God’s people.  ITim. 5:17-18
19. Timothy is not merely to be a worker but a stellar worker, the type of worker who does not have any reason to be ashamed of the product he produces.
20. Paul has used the language of shame in this letter, but the shame in view has been directed toward the gospel or to its representatives.  IITim. 1:8,16

21. The shame in this passage does not have to do with Timothy’s public association with the scandal caused by the gospel or its representatives, but with the shame he would face if he failed to fulfill his ministry properly.
22. The verb ἐπαισχύνομαι (epaischunomai--to be ashamed) means to experience a painful emotional feeling or some sense of loss of status that comes to one due to a particular event or activity.

23. The adjective ἀνεπαίσχυντος (anepaischuntos--lit. without shame) refers to one who has no cause or need to be ashamed.
24. Just as the workman must produce an object of which he has no need to be ashamed (it should be high quality as opposed to shoddy), so Timothy must be committed to doing the very best work he can do with regard to studying and teaching the Word of God.
25. The final participial phrase provides the first (but not only) activity that Timothy must engage in if he is to present himself before God as workman without a cause to be ashamed.
26. The verb ὀρθοτομέω (orthotomeo--lit. cut straight) is unusual and used only here in the New Testament.
a. It is used twice in the Septuagint to denote a road or path which is straight, free from impediments or obstacles.  Prov. 3:6, 11:5
b. It was used in other literature of a farmer plowing a straight furrow, of those who made straight roads, and of masons cutting and squaring stones so they fit together properly.

27. The use of ὀρθός (orthos--straight, right) pertains to a straight line in contrast to one that was crooked.
28. The adverb ὀρθῶς (orthos--in the right way) referred to acting in conformity with some standard, to doing things rightly or correctly.  Lk. 20:21
29. This family of words is the source of the English term orthodox (right opinion), which refers to one who embraces the sound doctrines found in the Bible.

30. While the Bible is God’s unified message to mankind, there are rules involved if one is to learn how to interpret it correctly; hermeneutics is the discipline that provides the framework in which the Bible is to be interpreted.
31. Hermeneutics is the science and art of interpreting the Scriptures properly; it is a science in that it is governed by rules and it is an art in that the pastor-teacher must not only learn the rules, but how to apply them consistently and properly.  
32. Without some basic skills in hermeneutics, the pastor-teacher would have no way of determining if a particular interpretation of Scripture was correct or incorrect.
33. Like the mason who squared stones so they fit together properly, the doctrines of the Bible form a unified whole and do not contradict one another.
34. The object of Timothy’s efforts is seen in the accusative phrase the word of truth, which many interpreters limit to the gospel based on the fact that Paul uses this same phrase in Colossians.  Col. 1:5; James 1:18
35. There can be little doubt that Paul desired Timothy to hold to and proclaim the same gospel that he had delivered to Timothy as a pattern (on three occasions Paul calls it my gospel); he was not to alter it, omit anything from it, or add to it.  IITim. 1:13
36. However, Jesus Christ used similar wording to refer to the Word of God (not specifically to the gospel) as the agent of Ph2 sanctification, which involved growing in grace and knowledge.  Jn. 17:17
37. For Timothy to divide the word of truth correctly he must be equipped with the tools necessary to interpret the Scriptures; this includes knowing the languages in which the Bible was written and have the hermeneutical skills to arrive at the correct interpretation.

38. The best method for accurately communicating the Word of God to the congregation is the straightforward approach that systematically studies the Bible verse by verse in the context in which the Holy Spirit penned the words.  IIPet. 1:20-21
39. One real value of this systematic approach is that the pastor-teacher cannot spend time only on his favorite passages or subjects; he is forced to deal with difficult texts and the sometimes-uncomfortable subjects the text addresses.
40. A second benefit that comes from systematic teaching is that such an approach avoids the fallacious approaches that are very often the modus operandi of the false teachers; these faulty approaches result in their heterodox doctrines.  ITim. 1:3; IITim. 1:17-18
a. Arguing over words.  IITim. 2:14
b. Using Greek or Jewish myths as teaching material in the pulpit; the myth is a story or fable, something that is invented, a fiction which does not have its roots in historical reality.  ITim. 1:4
c. Using rabbinical methods for teaching genealogies, which involved expanding the names in the genealogy by adding wives (or other names) and then using allegory or legendary stories to interpret the genealogy.  ITim. 1:4
d. Distorting the Mosaic Law, its place or purpose in the first place, and its place in the life of the Church Age believer.  ITim. 1:6-8
Doctrine of Shame
2:16 But avoid profane, empty conversations, for they will progress to further ungodliness,  {de, (cc) but, now; moves back to the opponents--h` kenofwni,a (n-af-p) 2X, lit. empty sound or noise; note plurals, this was well-known in Ephesus--be,bhloj (a--af-p)  5X, lit. that which is accessible to anyone; worldly, cosmic as opposed to sacred, profane; attributive adjective--perii<sthmi (vmpm--2s) 4X, lit. people forming a group, standing around; used in middle voice of going around something, shun, avoid--ga,r (cs) for; evpi, (pa) lit. upon--polu,j (apman-s) comparative form of much, more; this phrase has the sense of to a greater degree or extent, “further”--proko,ptw (vifa--3p) 6X, lit. to cut before, to beat  forward, to advance or progress; they, the ones promoting the profane, empty words, or the conversations themselves--avse,beia (n-gf-s) 6X, lack of proper reverence, impiety, ungodliness}
Exposition vs. 16
1. Paul continues in verse 16 with the conjunction δέ (de--now, but), which is used here to introduce the next aspect of his instructions.
2. While this verse reiterates the thought of fighting over words and the result of that approach from verse 14, it also serves to transition to the results of this faulty approach by introducing specific examples from Ephesus.  ITim. 1:20; IITim. 2:17
3. The command is seen in the present imperative of the verb περιΐστημι (periistemi--lit. to stand around, to go around, or avoid); the present imperative indicates that this is to be an ongoing action on Timothy’s part.

4. That verb is used in the literal sense of people encircling or standing around someone (Jn. 11:42; Acts 25:7); it is also used in the middle voice to turning oneself for the purpose of avoiding something or someone.
5. That verb is one of several that are used regarding the matter of avoiding certain things, activities, or people; these types of commands stress the doctrine of separation when it comes to those who do not adhere to sound doctrine, its traditions, and its practices.  
a. ἀποτρέπω (apotrepo--lit. to turn from).  IITim. 3:5, 4:4

b. ἀφορίζω (aphorize--lit. to establish a boundary away from).  Acts 19:9; IICor. 6:17

c. ἐκκλίνω (ekklino--lit. to bend or lean away from).  Rom. 16:17
d. στέλλω (stello--to set in order, to arrange). IIThess. 3:6
6. Paul actually places the direct object first in this command in order to draw attention to the actions of the content of these false teachers.

7. What Timothy is commanded to avoid is seen in the accusative noun κενοφωνία (kenophonia--lit. empty sound, “empty chatter”), which refers to speech that is doctrinally useless because it is comprised more of sound than substance.
8. In the other Pastoral Epistles, Paul uses a similar term to refer to their activity; their speech is characterized by the Greek term mataiologi,a (mataiologia), which is a compound from mataioj (mataios—vain, empty, deceptive, ineffectual, or unprofitable) and lo,goj (logos—speech or word).  ITim. 1:6; Tit. 1:10
9. The term mataiologi,a (mataiologia) is a compound that denotes verbal activity that effectively has no legitimate purpose; it is aimless, fruitless, and void of positive effect.
10. The distinction between the adjective κενός (kenos--empty) and the adjective μάταιος (mataios--futile, ineffective) is that the former focuses on the lack of real content (empty), while the latter focuses on the lack of result (futility).

11. While these opponents may spend much time talking about various things, their message is opposed to the true grace of God found in the gospel in spite of their abundant rhetoric.
12. Their rebellion against the truth resulted in a lot of verbiage that lacked real content as they attempted to sway the minds of positive believers with their tainted doctrines and novel approaches.
13. The term empty chatter is modified by the adjective βέβηλος (bebelos--worldly), which pertains to that which is accessible to everyone and is therefore devoid of any real spiritual significance.
14. It is an antonym of the adjective ἅγιος (hagios--set apart, consecrated, holy) and has the idea of worldly as opposed to that which is spiritual and transcendent.  ITim. 1:9
15. Paul uses the conjunction γάρ (gar--for) to introduce the reason why Timothy should avoid engaging with the opponents and their profane and empty teachings.
16. Paul follows with the verb προκόπτω (prokopto--to advance, progress, move forward), which is used in an ironic way in this verse; that verb normally refers to progress that results in an improved state.  Lk. 2:52; Gal. 1:14
17. The subject of that verb can be either the types of profane conversations or it may be those men who promote and engage in them.
18. If it is the latter, it means that those false teachers are making progress, but in the wrong direction; they are not actually making progress, they are regressing spiritually.
19. The prepositional phrase ἐπὶ πλεῖον (epi pleion--lit. upon more, “further”) has the idea of more or to a greater degree and modifies the noun ἀσέβεια (asebeia--ungodliness).
20. That phrase indicates that some godless attitudes were already present among the false teachers, which will only get worse if they are allowed to continue with their spiritual nonsense without opposition.
21. The noun ἀσέβεια (asebeia--ungodliness) is defined as an attitude that demonstrates a lack of reverence for God in thought, word, or action; it must be defined as the opposite of godliness.
22. Since the goal of the Christian life is godliness, orientation to God and His will, it is apparent here that the false teachings of the opponents did not and would not achieve this goal.  ITim. 4:7-8, 6:3; Tit. 1:1

23. Rather, their teaching actively undermined that goal and resulted in further ungodliness among the teachers; by extension it also applies to those who would choose to listen to them.

24. Laansma makes some interesting observations, paraphrased below, regarding the teaching here and the modern society in which believers now live.

a. The attempt to curb a particular type of speech is generally not something that sits well with many in modern Western society, which prides itself on free speech and the unrestricted exchange of ideas. 

b. However, it should be clear from one’s experience in the modern world and passages such as these that talk may be cheap but it is not without real effect. 
c. At the minimum, language shapes perceptions and values, and these values will ultimately shape conduct.
d. Certain types of speech have considerable power and the Bible acknowledges that language can be harmful and destructive (Ps. 57:4; Prov. 12:18, 26:28, 30:14; James 3:6) and speech can be helpful and edifying.  Prov. 15:4, 18:21
e. He goes on to say that because words have such power, they should not be used flippantly or carelessly; an added reason for this is seen in the teaching of Jesus Christ regarding the judgment.  Matt. 12:36 
25. One of the very distinct problems that is at the root of modern ungodliness is the rampant refusal of alleged pastors to subject themselves and their followers to a consistent diet of sound doctrine by rightly dividing the Word of truth.  IITim. 2:15-16
26. This lack of sound teaching results in the increase and perpetuation of ungodliness in the lives of those that are exposed to it, something that is quite consistent with Paul’s emphasis in Titus.  Tit. 1:10-11,16
2:17 and their talk will spread like gangrene.  Among them are Hymenaeus and Philetus,  {kai, (cc) connective, and--o` lo,goj (n-nm-s) the word, message, teaching, “talk”--auvto,j (npgm3p) of them, their; subjective genitive; they do the talking--w`j (cs) comparative conjunction; as or like--ga,ggraina (n-nf-s) 1X, the spreading of ulcers, gangrene--nomh, (n-af-s) 2X, lit. a pasture, spreading out--e;cw (vifa--3s) will have--o[j (aprgm-p) of whom, partitive genitive, H&P are part of a larger group--eivmi, (vipa--3s) are--~Ume,naioj (n-nm-s) Humenaios; Greek god of wedding--kai, (cc) connective, and--Fi,lhtoj (n-nm-s) Philetos, object of affection, beloved}
2:18 who have departed from the truth saying that the resurrection has already taken place, and as a result they upset the faith of some.  {o[stij (aprnm-p) men of a certain class of kind, “who”--peri, (pa) with accusative=around, concerning--h` avlh,qeia (n-af-s) the truth--avstoce,w (viaa--3p) 3X, lit. to miss the mark, to deviate, to depart--le,gw (vppanm-p) saying, who are saying; means, by saying--h` avna,stasij (n-af-s) a rising again, the resurrection--h;dh (ab) already--gi,nomai (vnra) lit. to have become, to have happened, to have taken place; infinitive of indirect discourse--kai, (ch) and, as a result--avnatre,pw (vipa--3p) 3X, to overturn, as Jesus with the moneychangers tables; ethically, to upset, cause trauma, or subvert--h` pi,stij (n-af-s) the faith--ti.j (apigm-p) indefinite, someone, some believers}
Exposition vs. 17-18
1. While Paul began to focus on the matter of empty chatter at the end of verse 16, he narrows his focus from these activities to those promoting them.

2. He links what follows by using the conjunction καί (kai-- and); the sentence in the middle of this verse with the comparison to gangrene.
3. The singular noun word is a collective singular, which should be understood to refer to the content of their message.

4. Paul contrasts the content of the apostolic doctrine with their content; he calls the gospel the word of truth (Col. 1:5; IITim. 2:15), but refers to their false teaching as their word. 
5. While Towner suggests that this is a verbal attack that points to the poor quality of their teaching, it certainly indicates that their teaching was not consistent with the word of truth.

6. The Greek phrase νομὴν ἕξει (nomen exei--to have a pasture, “spread”) is an idiom that means to spread out as animals do when they are seeking food in open pasture.
7. It is used figuratively in extra-biblical literature to refer to the spreading of an ulcer, which involves the decay of tissue in some part of the body where the blood supply is obstructed by injury, disease, etc.
8. Gangrene is a disease by which any part of the body suffering from inflammation becomes so corrupted that, unless a remedy is applied in a timely fashion, it continually spreads, attacks other parts, and at last eats away the bones.

9. Paul refers to the nature of their teaching with the image of a spreading and virulent disease, which emphasizes the fact that their heretical teaching has both the ability to spread to others who were exposed and, given enough time, to destroy them spiritually.

10. Fee indicates that the graphic example of gangrene is used since their false teaching will eat away at the life and vitality of the church.
 

11. Paul then specifically identifies Hymenaeus and Philetus as examples; the construction indicates that they are notable representatives of a larger group of people involved in false teaching.

12. Since Hymenaeus was not a very common name, most interpreters have concluded that this is the same man who was at work in Ephesus when Paul returned there with Timothy in 62 AD.

13. However, Paul’s discipline apparently had no effect (it was designed to be remedial, to teach him) since Hymenaeus and Philetus (mentioned nowhere else) are still promoting their teachings in 67 AD.  ITim. 1:20
14. Paul does not specifically identify what is in view with worldly and empty chatter, but it appears to deal with their undisciplined speculations that they are teaching is the truth.
15. Rather than adhere to the proper standard of the word of truth, these men offer alternative views that can mislead and damage believers.  IITim. 2:15
16. The pronoun who at the beginning of verse 18 translates the relative adjective ὅστις (hostis--who), which denotes one who belong to a certain class or who has a certain status.
17. It is often used to emphasize a characteristic quality; that quality in this case is that they and others like them have gone astray from the truth.

18. The verb ἀστοχέω (astocheo--to miss the mark) is formed with a prefixed alpha privative and a term that means the mark; it was used of an archer that aimed badly and missed his target.

19. It is used in the figurative sense of one’s inner life and has the sense of deviating from moral or spiritual standards; the prepositional phrase from the truth indicates that these men had deviated from biblical teachings.
20. While the verb λέγω (lego--say) can reference speech in general, when it is coupled with an infinitive it has the force of teaching, or claiming; the present participle indicates that this teaching was an ongoing reality.  Matt. 22:23; Lk. 20:41
21. What they are teaching is seen in the indirect discourse that follows; their outlandish claim was that the bodily resurrection of believers had already (adverb ἤδη ede--by now, already) taken place.

22. In fact, Paul sums up their false teaching with this one specific doctrinal error, which indicates that this teaching likely occupied an important place in their body of false teachings.

23. It is clear from this passage that the denial of a future bodily resurrection, which would be a key tenet in Gnosticism in the second century, was already a doctrine being taught during the apostolic age.
24. Greek philosophers, Sadducees, and Essenes all denied the reality of the bodily resurrection; this view was certainly present during the first century and had infiltrated the Corinthian churches.  ICor. 15:12-17

25. However, the false doctrine here is not that of denying the resurrection, but of denying a future bodily resurrection; their teaching was that believers had already been resurrected in some real sense.
a. There is a textual issue that is germane to the resurrection in view, which involves the presence or absence of the definite article.
b. The vast majority of the manuscript evidence favors the inclusion of the article although Metzger and others place it in brackets.
c. Of the fifteen times the term is used in the Gospels, Jesus only spoke of the resurrection one time without the article; that usage is explained by the context, which deals with the quality of the resurrection.  Jn. 5:29

d. When one examines Paul’s writings, it is evident that when he spoke of the future resurrection of believers he only conceived of one future resurrection.
e. Within the immediate context, Paul affirms that the resurrection of Jesus Christ was central to his gospel.  ICor. 15:3-4; IITim. 2:8
f. With regard to the bodily resurrection of believers, Paul had just asserted that this doctrine of future resurrection was to be classified as a trustworthy statement.  IITim.  2:11-12
g. While some have appealed Matthew 27:52-53 as the basis for the false teachers’ assertions about the resurrection, that event would likely have been common knowledge and something that Paul would have refuted.
h. In regard to that event (which cannot be explained, but most interpreters view it in terms of resuscitation and not actual resurrection), how would the false teachers referring to something that clearly had occurred upset the faith of believers?
i. Based on these observations, the article should be accepted and the resurrection in view is not the resurrection of Jesus Christ or simply a resurrection; it refers to the bodily resurrection of believers from the dead at the end of the age.  Dan. 12:1-2; Matt. 22:30-31; Jn. 11:24-25

26. There are several views on exactly what it means when Paul says that these false teachers were teaching that the future bodily resurrection had already taken place.

a. Some look to a form of incipient (beginning to become apparent) Gnosticism, whose writings teach this specifically.  Acts of Paul and Thecla 3.5 

b. In the 2nd century AD Irenaeus cites Menander (the apparent successor to Simon Magus; acts 8:9ff) as teaching that when believers were baptized into him, they obtained resurrection and could die no longer, but remain in eternal youth.

c. Others believe that the resurrection of Christ inaugurated the age to come (Matt. 27:52), which required food restrictions and celibacy (also Gnostic thinking).  ITim. 4:1-3
d. It is certainly possible that they had distorted or reconfigured Paul’s teachings on positional truth, which resulted in a rejection of the “already, but not yet” aspects of salvation.

27. What can be safely said is that their assertion that the resurrection had already taken place means that they removed any need for future bodily resurrection from believers.

28. This insidious doctrine destroys the matter of eschatological hope with respect to the future inheritance.  Rom. 8:20; Gal. 5:5; Eph. 1:18; IThess. 4:13; Tit. 2:13
29. What is evident is that their views were being circulated among believers and, as is typical of false doctrine, served to undermine and corrupt the truth.
a. This view is certainly one that would be in conflict with Paul’s teaching about positional resurrection (which took place at the point of salvation) and a future bodily resurrection.
b. That future reality leaves the believer in the already, but not yet position; while the believer has been saved, he must still deal with the Christian way of life in a mortal body, living out the realities of sound doctrine as he awaits bodily resurrection.
30. The content of First and Second Timothy likely provides some of the issues to which this deviation from the faith may lead.
31. If the believer has experienced bodily resurrection, then there would be not need to orient to the present world, which includes orientation to government (ITim. 2:1-3), orientation to the godliness code for women (ITim. 2:9-15), orientation to church order (ITim. 3), orientation to marriage and the family responsibilities (ITim. 4:3-4, 5:3-8), orientation to the employer (ITim. 6:1-2), and maladjusting to the place money has in the Christian way of life.  ITim. 6:5-10
32. The verb Paul uses of the results of their false teaching is ἀνατρέπω (anatrepo--overturn), which is used only three times in the New Testament; the literal usage occurs once when Jesus cleared the Temple.  Jn. 2:25

33. The other two usages are figurative and mean to subvert (to damage or destroy something) the faith of some believers by undermining the truth and substituting a false doctrine of resurrection.  IITim. 2:18; Tit. 1:11
34. These types of men are the most dangerous form of false teachers, since they had been exposed to the truth under Paul, knew the language of Paul’s doctrines, and could more easily gain an audience with believers.
35. These types of false teachers come on as though they are teaching and defending the truth when in fact they are undermining the faith, attacking sound doctrine, and deceiving the minds of those that listen to them.
36. This is another example of the fact that false doctrine not only destabilizes believers, it can be the ruin of them.  
37. On the other hand, orientation to God and sound doctrine produces spiritual stability among those who listen to it and embrace it.  Isa. 33:6
2:19 Nevertheless, the firm foundation of God stands, having this seal, "The Lord has recognized those who are His," and, "Let everyone who names the name of the Lord abstain from wickedness."  {me,ntoi (ch) 8X, nevertheless, in spite of this--o` qeme,lioj (n-nm-s) 12X, the supporting base for a structure, the foundation--stereo,j (a--nm-s) 4X, solid or firm as opposed to soft, pliable, yielding; attributive adjective--o` qeo,j (n-gm-s) of God; possession, God’s foundation; subjective, God laid the foundation--i[sthmi (vira--3s) stands, continues to stand e;cw (vppanm-s) having; circumstantial participle--h` sfragi,j (n-af-s) 16X, a seal, here used for that which confirms or authenticate something--ou-toj (a-daf-s) this--ginw,skw (viaa--3s) lit. knew, recognized-- ku,rioj (n-nm-s) the Lord--o` eivmi, (vppaam-p) the ones being, those who are--auvto,j (npgm3s) of Him, His; possessive genitive or relationship--kai, (cc) connective; and--avfi,sthmi (vmaa--3s) 14X, lit. to stand off from, to put distance between--avpo, (pg) from, away from--avdiki,a (n-gf-s) 25X, acts that violate right standards; injustice, unrighteousness, wickedness; ablative of separation--pa/j (a--nm-s) all, singular=everyone--o` ovnoma,zw (vppanm-s) the one naming, confessing, professing--to. o;noma (n-an-s) the name--ku,rioj (n-gm-s) of the Lord; genitive of apposition, the name Lord is the Lord}
Exposition vs. 19

1. Paul begins verse 19 with the conjunction μέντοι (mentoi--nevertheless), which can be used in an emphatic way (truly, indeed), a concessive way (although, yet), or in an adversative way (however, nevertheless).
2. It is used in an adversative way here to contrast the false doctrine and the damage caused to the church by the false teachers with the image of building that has a structurally sound foundation.

3. This contrast is designed to encourage Timothy in spite of the success that the false teachers are having with some.

4. While these false teachers may be successful in destabilizing some believers, Paul reminds Timothy of the stability and permanence of God’s work.

5. However, while this metaphor might seem straightforward, there are a number of disagreements regarding the foundation and how it relates to God.

a. The first is to classify the genitive of God as being subjective; this would mean that God was the agent who laid the foundation.

b. The second, which is related in some way, is to take the genitive as expression of possession; it is God’s foundation.

c. The idea of possession is strengthened since a seal was often used to denote ownership (Rev. 7:3), security (Eph. 4:30), and authenticity.  Jn. 6:27
6. The noun θεμέλιος (themelios--the supporting base for a structure, the foundation) is qualified with the adjective στερεός (stereos--firm, solid), which refers to that which is firm, solid, or immovable in contrast to being soft, yielding, or vacillating.

7. The fact that the foundation is solid or firm is also emphasized by the use of the perfect tense of the verb ἵστημι (histemi--to stand, to be established).

8. The noun foundation is used only twelve times in the New Testament, but is applied to several things; this has left interpreters divided as to what the foundation actually is.
a. In Corinthians, Paul applies the term to the gospel of Jesus Christ, which is the foundational truth that inaugurates the Christian way of life.  ICor. 3:11; Rom. 15:20
b. Related to that are those who see Jesus Christ as the foundation based on the fact that He is object of faith; additionally, He is called the cornerstone.  Isa. 28:16

c. In Ephesians, Paul applies the term to the men who occupied the two offices that were primarily responsible for providing the new Church Age revelation to the church during its infancy.  Eph. 2:20

d. Although the term θεμέλιος (themelios--foundation) is not applied to the Church specifically, the prevailing view among most interpreters is that this term refers to the church based on language they believe to be similar (it is not identical).  ITim. 3:15
e. However, that view does considerable violence to the building metaphor, which would have the Church as the building being built on the foundation of the Church. 

f. Some treat the genitive of God as being in apposition to the term foundation; they understand some aspect(s) of God, His essence (Ps. 89:14), His institutions (Ps. 11:3), His word (Ps. 119:89), or His faithfulness (Isa. 25:1) as the firm foundation on which all rests.  
g. Some interpreters suggest that Paul does not intend to convey a specific reference, but uses this figure of the foundation to point to God’s “proprietary ownership” as seen in the fact that it has His seal.

9. While there are clearly disagreements, the general sense of this is clear; the foundation on which God founded the Church will not be overthrown by the destructive working of the false teachers.
10. While each of the above ideas has some merit and supporters, the reality is that Paul never specifically identifies the foundation.

11. However, he describes the foundation in terms of a notable seal that had been placed on it, which is obviously designed to be informative.
12. The noun sfragi,j (sphragis--seal), first denoted the instrument used for sealing, stamping, or imprinting something--a seal or signet.

13. It was then used of the impression made in clay or other soft material by the signet; it came to be used figuratively to confirm, authenticate, certify, or attest to the truth or accuracy of something.

14. The first part of the seal identifies the nature of the firm foundation, which is grounded on the knowledge that God has regarding those who are His.

15. Although the New American Standard and most versions translated the verb γινώσκω (ginosko--to recognize, to know) as a present tense, it is an aorist and reaches into the past.

16. In fact, this reaches back to eternity past and refers to the matter of God’s eternal purpose, which involved the matter of election.

17. The Lord recognized those that are His because He recognized them in eternity past and elected them to participate in and enjoy the everlasting benefits of His salvation.  Eph. 1:4; IIThess. 2:13
18. Thus, the foundation always remains firm since it is based on God’s omniscience and sovereign choice, which was based on His foreknowledge.  IPet. 1:1-2

19. The New Testament clearly teaches that God’s foreknowledge was the basis for His entire plan of salvation; foreknowledge is the basis for election and predestination to conformity with Christ.  Rom. 8:29-30
20. Thus, God’s election is the basis for His plan for the Church; that purpose, the firm foundation, is not subject to change on God’s part and cannot be thwarted by those who would oppose it with their evil or false teachings.  Isa. 46:10; Jn. 10:28; Rom. 9:11; Eph. 1:11, 3:11; IITim. 1:9

21. Several interpreters have noted that the language here is almost identical to the Septuagint of Numbers 16:5, which is found in a context of spiritual conflict; the only change in the Greek is from God to the Lord.
22. The parallel between the two passages involved cases where authority was being disputed; just as Korah and his group challenged the authority of Moses and Aaron, so men like Hymenaeus and Philetus  have challenged the authority of Paul and Timothy.
23. While the Korah rebellion was a sad episode in the history of Israel, it did not destroy the congregation of Israel; however, it not only revealed those who were in error, it purged the rebellious from among the nation.   
24. Similarly, the false teachings of men like Hymenaeus and Philetus will not ultimately overthrow the Church of God since it is grounded in God’s elective purpose in eternity past.
25. The conjunction καί (kai--and) introduces the second statement found on the seal, which many understand as another reference to the rebellion of Korah based to some degree on the matter of separation from evil.  Num. 16:23-26
26. While the first part of the seal dealt with God’s election of believers in eternity past, the second part deals with the matter of the believer’s conduct in time.

27. While the first part of the seal was a direct statement designed to provide comfort, the second part contains a command; in fact, this is the only third person imperative in this letter.

28. The subject of the command is one who names the name of the Lord; this idiom refers to anyone that has identified himself with the Lord, anyone who professes to be a follower of Christ.
29. Paul uses the third person imperative of the verb ἀφίστημι (aphistemi--lit. to stand away from, leave, depart); the verb means to distance oneself from someone or something.
30. What the professing Christian is to restrain from is seen in the noun ἀδικία (adikia--injustice, unrighteousness, wickedness); that term denotes a disregard for what is right in the sight of God or man.  Rom. 1:29
31. This command applies to everyone who professes loyalty to the Lord and deals with the matter of Ph2 sanctification, which involves spiritual growth in grace and knowledge, while seeking to minimize sin in time.  IPet. 3:10-11; IJn. 2:1
32. In this particular context, the application of turning away from evil would include avoiding men such as Hymenaeus and Philetus; this would also apply to any believers that are being influenced by their false doctrines.

33. This is certainly necessary in light of the fact that their approach results in more ungodliness and unrighteousness.  IITim. 2:16
2:20 Now in a great house there are not only gold and silver vessels, but also vessels of wood and of earthenware, and the former are used for honorable purposes but the latter are used for dishonorable purposes.  {de, (cc) but, now--evn (pd) in, within--me,gaj (a--df-s) exceeding a standard, great, large; attributive--oivki,a (n-df-s) house, mansion--ouv (qn) negative, not--eivmi, (vipa--3s) there are--mo,noj (ab) pertains to being the only one, only--skeu/oj (n-nn-p) a material object, a container or vessel--crusou/j (a--nn-p) gold, attributive adjective--kai, (cc) and; connective--avrgurou/j (a--nn-p) 3X, silver; attributive adjective--avlla, (ch) but; adversative--kai, (ab) adjunctive; also--xu,linoj (a--nn-p) 2X, wooden, made of wood--kai, (cc) and; connective--ovstra,kinoj (a--nn-p) 2X, made of clay or earthenware--kai, (cc) explanatory; and; moves to define the vessels by their purpose in the household--me,n (cc) not translated; on the one hand; balanced by de that follows--o[j (apdnn-p) which, which vessels--supply are used--eivj (pa) lit. into, for, introduces purpose or status of the vessels--timh, (n-af-s) lit. honor, honorable purpose--de, (cc) translated as “and”; on the other hand, but--o[j (apdnn-p) which vessels--supply are used--eivj (pa) into, for--avtimi,a (n-af-s) dishonor, dishonorable purpose}
Exposition vs. 20

1. Paul now introduces a metaphor about differing types of vessels within a large household in order to offer support for content of the seal, which emphasized both security and the necessity of turning away from wickedness.

2. Verse 20 begins with the conjunction δέ (de--but, now), which is used to introduce another factor that is related to the subject of the stable foundation--the actual building and its contents.
3. The image of a house as a physical structure is seen in the noun οἰκία (oikia--house), which was originally distinguished from the similar noun οἶκος (oikos--home, household).

a. The latter term was broader and encompassed not only the structure, but the family, descendents, servants, and management of the household; the former primarily applied to the structure.
b. In his first letter to Timothy Paul had used the concept of the household (oikos) to portray the Church as a community in which all the members have their own positions and responsibilities within God’s household.  ITim. 3:15

c. Here the image is that of the actual structure (oikia), with the focus being directed to the items/vessels that are found in that house.

4. The building in view is qualified by the adjective μέγας (megas--great, much), which is used to denote something that exceeds the norm with respect to size. 
5. As one might expect, within the house there are valuable vessels/containers made of precious metals, and vessels that are made of materials that were far less valuable.
6. The Greek noun σκεῦος (skeuos--container, vessel) was used to describe all types of containers, vessels, implements, utensils, and other items commonly found and used within a house.  Matt. 12:29; Lk. 17:31

7. In addition to the matter of the size of the building, the fact that there were vessels of both gold and silver suggests that this is the house of a wealthy man.

8. Interpreters are largely unified with regard to what this is designed to communicate; most recognize that the large building represents the Church and the owner of the house is God. 
9. This is also confirmed by the fact that God Himself was the agent who prepared the foundation (IITim. 2:19), is constructing the house (Eph. 2:20,22), and who placed His seal on the foundation.  IITim. 2:19
10. There is little doubt that Paul introduces this metaphor as a way of addressing the fact that the Church is not homogeneous; the nature of the Church is one that contains a mixture of different types of believers. 

11. The different types of vessels/implements found within the large house represent two types of believers that may come to exist within the Church.

a. When one considers how Paul uses the noun σκεῦος (skeuos--container, vessel), it is perfect term in this context; Paul uses it metaphorically to refer to human beings or to the human body.  Rom. 9:21,22,23; IICor. 4:7; IThess. 4:4
b. Thus, the vessels should be identified as two types of vessels/believers that exist within the Universal Church (and by extension in local churches).
c. Given the context, it seems likely that Paul introduces this metaphor to let Timothy know that God is aware of the fact that false teachers (and other unproductive believers) are present within the Church.

d. The application Paul makes of this principle in the verse that follows certainly indicates that he views believers as vessels that are designed to be useful to the householder.

12. In verse 21 it becomes evident that Paul expects believers to be able to recognize the difference between the two groups and separate themselves from those who manifest that they are vessels of dishonor.

13. The first distinction Paul makes between the vessels is based on the material from which they have been constructed; the material from which they are constructed points to their intended use.

14. The first two materials mentioned are gold and silver, which has led to a number of conjectures as to as to what is symbolized by these metals.
15. While symbolism is a valid hermeneutical principle to be employed in certain passages, there is no need to debate the symbolism of gold (or any of the materials) since the contrast really focuses on vessels that are valuable and vessels that are not as valuable.

16. Paul moves on with the conjunction καί (kai--and, also, even), which is here used to introduce a further explanation about the vessels in view; this means that each category in the first part of this verse corresponds to a purpose in the latter part.

17. As seen in the corrected translation, the former valuable vessels are intended for honorable uses while the latter vessels constructed from lesser materials are intended for less honorable purposes.
18. It is evident that the images used here are not really complex or difficult to understand; the real question of interpretation is found in the implications of the metaphor and how far it is to be pressed.
a. For instance, any homeowner would likely have both types of vessels within his house and each would serve a prescribed purpose; there is nothing inherently wrong with clay or wooden vessels.
b. While each category is both necessary and useful to the homeowner and the inhabitants of the house, this is not teaching that false teachers (or their followers) are a necessary part of God’s plan for His house; however, it does acknowledge their existence.  IIPet. 2:1
c. Additionally, a homeowner might have a valuable vessel that was used for some dishonorable purpose (like a gold-plated garbage can), or he might have a clay pot that held expensive food or wine.

d. Paul seems to imply in verse 21 that a believer could be a wooden or clay vessel and through self-cleansing can become a gold vessel of honor; however, vessels/believers cannot change the material from which they are constructed.

e. Thus, at some level, the material is not relevant, how the vessels function is the issue; in that regard, believers have volition, utensils do not.

f. To paraphrase what Towner states, Paul does not intend the audience to explore all conceivable permutations that the metaphor might yield; the impact of the metaphor is created as a broad contrast, not through excruciatingly subtle points.

19. As in the parable of the wheat and tares, God patiently allows unbelievers to infiltrate His Church and does not immediately move against them; He allows them to run their course under His permissive will.  Matt. 13:24-30
20. Similarly, God allows (again, permissive will) false teachers to rise up among believers and He does not immediately act in judgment against them.  Acts 20:28-30; IIPet. 2:1
a. One reason for this is to demonstrate that God allows volition to function freely; He does not necessarily stop people from making bad decisions and embracing things that are opposed to His plan.  ITim. 4:1-2 
b. A second reason why God allows this is to expose those who are not oriented to Him and, by extension, to make manifest those who are orienting to Him.  ICor. 11:19
c. A third reason is to promote the absolute necessity of spiritual discernment; believers must learn to recognize and deal with deviations from the truth or risk losing certain rewards in the future.  Ps. 19:8-11; IIJn. 1:7-8
21. In that regard, one the real purpose for teaching the Word of God to believers is because orientation to God’s word provides the wisdom, insight, understanding, and necessary discernment that all believers need.  Ps. 119:105,130; Prov. 1:1-4, 2:4-5,9

22. Although the presence of evil within the Church may be somewhat disconcerting, this metaphor should provide comfort to Timothy and to other adjusted believers when they observe those who are maladjusted operating within the Church.
23. God is aware of their presence and the Lord knows who are His.
24. At this point Paul does not provide any information with respect to what would constitute a vessel of honor but that will follow in verse 21.

Doctrine of Discernment
2:21 Therefore, if anyone cleanses himself from these, he will be a vessel for honor, having sanctified himself, useful to the Master, having prepared himself for every good work.  {ou=n (ch) inferential conjunction; therefore--eva,n (cs) introduces third class condition, if--ti.j (apinm-s) indefinite; someone, anyone--evkkaqai,rw (vsaa--3s) 2X, to cleanse thoroughly, to purge--e`autou/ (npam3s) reflexive; himself--avpo, (pg) from; separation--ou-toj (apdgn-p) these; ambiguous since this form can be masculine, feminine, or neuter; refers in context to dishonorable vessels and their unrighteous practices--eivmi, (vifd--3s) future; he will be--skeu/oj (n-nn-s) a vessel--eivj (pa) into, for--timh, (n-af-s) honor; used for an honorable purpose; first result of cleansing--a`gia,zw (vprpnn-s) sanctified, consecrated; modifies vessel; second result of cleansing; causative passive, the believer performs the action that causes him to be set apart--eu;crhstoj (a--nn-s) 3X, helpful, beneficial, useful; modifies vessel; third result of cleansing--o` despo,thj (n-dm-s) 10X, owner, master, one who has legal authority and control over another; dative of advantage--e`toima,zw (vprmnn-s) that which is ready or prepared; fourth result of cleansing; likely a direct middle and not passive--eivj (pa) lit. into, for--pa/j (a--an-s) all, every--e;rgon (n-an-s) activity, work, deed--avgaqo,j (a--an-s) good; morally good} 

Exposition vs. 21
1. Verse 21 begins with the inferential conjunction οὖν (oun--therefore), which concludes the metaphor and introduces an inference based on the previous thought.
2. Since some vessels are designated as honorable and some are dishonorable, every believer should therefore seek to be one of the honorable vessels.
3. Paul follows that with a third class condition, which broadens the context to include all believers by using the indefinite pronoun τὶς (tis--someone, anyone).

4. The third class condition is one that conveys uncertainty; it states nothing about whether or not one will fulfill the condition.

5. Although Paul uses the reflexive pronoun ἑαυτοῦ (heautou--himself) in the masculine, it should be understood in an inclusive way to include men, women, and younger believers in the church, who are of sufficient age to understand this concept.

6. The verb Paul uses is somewhat unusual and is found only twice in the New Testament.

7. The verb ἐκκαθαίρω (ekkathairo--to cleanse) means to clean something out thoroughly; it has the idea of avoiding what is unclean or getting rid of something that is unclean so as to keep oneself pure.

8. However, the prepositional phrase from these, which follows the verb and denotes what is to be removed by cleansing, does not make explicit things that must be purged.

9. This has led to two views regarding the somewhat ambiguous these things; the first sees the antecedent as the neuter plural of the noun σκεῦος (skeuos--vessels, utensils), which is found in the previous verse and is the nearest grammatical antecedent.
10. This would then refer to the false teachers (and perhaps their followers) as unclean vessels from whom the adjusting believer must remain separate if he is to avoid being defiled by them.

11. This view is consistent with Paul’s other use of the verb ἐκκαθαίρω (ekkathairo--clean out, purge) since separation/cleansing from a person (the incestuous Corinthian) is in view in First Corinthians.  ICor. 5:1-2.6-7

12. Others see the general these things as a reference to the erroneous practices and activities that are associated with the false teachers rather than to the people themselves.  IITim. 2:14,16
13. Since their false teachings and practices come from specific individuals (a larger group than simply Hymenaeus and Philetus), one should likely include both the teachers and their teachings (how do you separate false teachers from their false teachings?) as objects to be avoided.

14. While separation from false teachers is necessary, Paul will later instruct Timothy with regard to how he is to conduct himself toward the errorists since the goal of sound teaching is to win people to the truth.  IITim. 2:24-26

15. Although it is somewhat more remote in the context, the cleansing would also likely include the wicked/unrighteous deeds from verse 19.
16. The third class condition then gives way to a promise; if the third class condition is fulfilled, if one purges himself of the false teachers and their activities, he will be an honorable vessel.

17. However, separation from false doctrine must be accompanied by the pursuit of sound teaching and sanctification if one is to be sanctified and useful.
18. As with many analogies and metaphors, they break down at a certain point; it is evident that a common object of wood or clay does not transform into an object of gold or silver.

19. However, Paul makes it evident here that even if the believer has not been a vessel of honor, he has the ability to make the adjustments to God and so chose to be a vessel of honor.
20. To paraphrase Towner again, this somewhat surprising shift does underscore the importance of spiritual growth that results in change; a believer does not have to remain a vessel of dishonor.

21. The vessel of honor then refers to believers that give no audience to false teachers and their teachings; they are believers that are clean, having cleansed themselves from the influences and teachings that could neutralize them.
22. These believers are ones that grow in grace and knowledge, learning and applying the principles of the Word of God in order to adorn the doctrine so as to advance the noble ends of God’s kingdom.  Tit. 2:10

23. Paul then goes on to describe what it means to be a vessel of honor; he uses three modifiers to describe the status of a vessel of honor.

24. It should be apparent that the false teachers, their false doctrines, and their fallacious verbal behaviors do not attain to this status.
25. The first modified is an adjectival participle of the verb ἁγιάζω (hagiazo--to dedicate or consecrate), which means to set something apart, to dedicate and elevate something from the common and/or profane to the sacred.
26. The purpose for the believer cleansing himself from the defiling influences of the false teachers and their practices is to dedicate himself to God’s purpose.
27. The second modifier is the adjective εὔχρηστος (euchrestos--useful, beneficial), which means to be helpful or useful. 
28. It is used in secular Greco-Roman literature to describe service that has special social value; in this case the value is spiritual as the believer is a profitable vessel that the Lord can use.
29. This adjective takes the dative of the person to whom one is useful; in this case, the believer becomes useful to the master.
30. The noun δεσπότης (despotes--lord, master) refers to one who has legal control and authority over other people, such as a king does with his subjects or as the master has over his slaves.  ITim. 6:1-2; Tit. 2:9; IPet. 2:18
31. In this particular context the metaphor refers to the master of the household; however, it is to be applied to God as the believer’s ultimate Master.  Jude 1:4
32. While the first two are qualities that are not really seen by others, the third thing Paul attributes to the vessel of honor focuses on the visible matter of good works.
33. The final thing Paul says about the believer who is a vessel of honor is seen in the participle of the verb ἑτοιμάζω (hetoimazo--to be ready or prepared), which should be understood as a direct middle.
34. The direct or reflexive middle voice is one in which the subject acts upon himself; thus, the vessel of honor has prepared himself for divine good production by doing those things that are necessary to understand and produce divine good.
a. On the negative front, this involves being aware of the false teachers by avoiding them and their destructive verbal practices that undermine the godliness code.  IITim. 2:16
b. It also involves a personal element in that the believer must pay attention to himself and seek to minimize sinning (often by avoiding it or running away from it).  ICor. 6:18, 10:14; ITim. 6:11; IITim. 2:16, 22; Tit. 3:9
c. On the positive front, this involves consistently exposing oneself to sound doctrinal teaching, which explains the necessary prerequisites for divine good production, as well as providing the parameters for good works.  IITim. 3:16-17
35. The false teachers and their faulty practices will not result in believers that are set apart to God, useful, or prepared for divine good production.

Doctrine of Divine Good
2:22 Now flee from youthful lusts and pursue righteousness, faith, love and peace, with those who call on the Lord from a pure heart.  {de, (ch) but, now, so introduces a further consideration--h` evpiqumi,a (n-af-p) impulse, desire, longing, craving, lusts of the old sin nature; forward for emphasis--newteriko,j (a--af-p) 1X, what pertains to youth, characteristic of young people--feu,gw (vmpa--2s) to seek safety from danger by fleeing, run from, avoid, shun--de, (ch) but diw,kw (vmpa--2s) to move rapidly toward something, to chase, pursue--dikaiosu,nh (n-af-s) righteousness--pi,stij (n-af-s) faith--avga,ph (n-af-s) love--eivrh,nh (n-af-s) peace, absence of conflict--meta, (pg) along with, in the company of; takes the genitive--o`  evpikale,w (vppmgm-p) lit. the ones calling  upon--o` ku,rioj (n-am-s) the Lord --evk (pg) from; ablative of source--kaqaro,j (a--gf-s) free from foreign or adulterating matter; clean, pure--kardi,a (n-gf-s) heart, the innermost being}
Exposition vs. 22
1. Following the illustration regarding the household, Paul uses the conjunction δέ (de--but, now) to shift the focus back to Timothy and offer him direct instruction.
a. He will use three imperatives in verses 22-23, the first two of which are common teaching devices; the function of the first pair is to contrast behavior that is to be avoided with behavior that is to be pursued and practiced.
b. The third imperative in verse 23 deals with avoiding disputes, which is a thought that Paul develops in greater detail in the remainder of this chapter.

2. The first two commands Paul issues are designed to communicate a mental picture of one fleeing from something and the opposite picture of one chasing after something.

3. The Greek term feu,gw (pheugo—flee) would suggest that Timothy is in some danger from these things and he is to seek safety by flight.

4. In a moral sense, this verb means to keep from doing something by avoiding it; this is based on the fact that there is some potential for damage or danger involved.

5. He used this same construction in his first letter to Timothy but there used the near demonstrative these things as the objects Timothy is to flee.  ITim. 6:11

6. In Second Timothy, Paul is somewhat more explicit as he indicates that the things he has in mind are youthful lusts, which refers to those passions and lusts that are characteristic of younger people.

7. Although the matter of youthful lusts forms a contrast with the matter of divine good production at the end of verse 21, it is not immediately evident what types of attitudes or behaviors that Timothy is to avoid.

8. Although the command is broad and therefore covers any number of lusts, one of the predominant characteristics of young men is behavior that is characterized by a lack of thought or foresight. 

9. Young people (particularly males) have a very real tendency to engage in actions without giving thought to the consequences of those actions; young men particularly often seem to believe they are invincible.
10. However, given this context, as well as other passage that address this same subject, a couple of behaviors are probably foremost in Paul’s mind.

11. The first is something that is not limited to young people, but in First Timothy, this same command to flee follows two distinct warnings.
a. The nearest antecedent would involve the inordinate pursuit of money and the details of life, which may neutralize and possibly destroy any believer.  ITim. 6:9-10
b. In a recent report, Fox News indicated that an Intuit poll revealed that 44% of Gen Z and 46% of millennials are obsessed with the idea of getting rich.
12. The more distant antecedent deals with the same matters that are addressed in Second Timothy, which involves disputing with others.  ITim. 6:3-5
13. Several interpreters have suggested that the warning focuses on the headstrong nature of young men, which can be characterized by intolerance, a quick temper, and the desire to assert oneself with others.

14. Marshall states that this headstrong nature leads to impatience, immature conduct, and the eagerness to engage in verbal disputes.
  IITim. 2:14,16

15. Paul uses a general term in Titus for a negative quality that is not to characterize the overseer, but is certainly a quality that would be common to younger men.  Tit. 1:7

16. The Greek term auvqa,dhj (authades--self-willed), which is a compound of auvto,j (autos--self) and h[domai (hedomai--pleasure), refers to a person that pursues his own course of action without regard for what is best for others.

17. It denotes a self-centered type of person that arrogantly presumes he is always right, stubbornly disregarding others, and is willing to engage in verbal combat with anyone who disagrees.

18. Given what follows in the rest of Second Timothy 2, this would seem to be the primary idea Paul has in mind.  IITim. 2:23-24
19. Paul follows this command with the opposite verb diw,kw (dioko--pursue), which is a verb that means to move rapidly and decisively toward an object or person.
20. This verb is one that involves some effort to obtain that which one pursues, while the present tense is used to denote the fact that this is to be an ongoing pursuit.

21. This verb is used in a metaphorical sense of things for which the Christian should strive; this includes such things as peace with others (Rom. 14:19; IPet. 3:11), love (ICor. 14:1), hospitality (Rom. 12:13), as well as other virtues.  ITim. 6:11

22. Paul lists four distinct virtues that he commands Timothy to make it his goal to pursue; this list of virtues deals with issues related to how a believer is to conduct himself toward God and others.
23. The fact that Paul does not use any conjunctions or connectors between these terms (asyndeton) is designed to increase the pace, which adds to the sense of urgency already seen in the two verbs flee and pursue. 

24. The first is that of righteousness, which exists in three realms.

a. Righteousness is first an attribute of the Divine essence and is the moral attribute by which God operates and governs His creation.  Ps. 11:7, 89:14, 145:17

b. The second form of righteousness deals with the imputation of God’s righteousness to the believer at the point of faith in Christ; this also known as positional righteousness.  Rom. 4:3,5, 9:30; Phil. 3:9

c. The third form of righteousness, which is the form in view, is that of personal righteousness and integrity in the practical realm.

d. The Greek noun dikaiosu,nh (dikaiosune) refers to the quality or state of judicial responsibility, with a focus on what is fair, just, or equitable,
e. Primarily, Timothy is to learn and apply the righteous standards of God so that he conducts himself in a righteous and just manner toward God and men.

25. The second noun πίστις (pistis--faith) is used to refer to the only method by which an unbeliever can access the grace of God, as well as the manner in which the believer is to conduct himself in time.  Heb. 11:6, 7,8,9,11; IICor. 5:7
26. The believer should seek to live his life based on faith in God and His word; he should not to live by virtue of what he perceives in the temporal realm, and must employ the faith-rest technique.  Heb. 10:38-39

27. The believer is said to faith-rest a situation when he refuses to rely on his own wisdom, resources, power, or energy of the flesh and chooses to rely on the promises and power of God.

28. Jesus used the phrase little faith in a disparaging manner to describe those that were consistently worried, fretting, or fearful.  Matt. 6:30, 8:26, 16:8

29. Although the term is only used occasionally to refer to faith in the sense of faithfulness, that quality is certainly one that believers should pursue as well.  Rom. 3:3; Tit. 2:10

30. As he does in other places, Paul follows the idea of faith in God and His promises with the concept of love, which focuses on the principle of placing God and others before oneself.

31. Timothy and other adjusted believers must continue to pursue all the categories of love that are appropriate to their niches, which include:
a. Category 1 love--love for God expressed by obedience.  Jn. 14:21,23, 21:15-17

b. Category 2 love--love for one’s spouse.  Eph. 5:25; Tit. 2:3-4
c. Category 3 love--love for and application toward one’s friends as expressed by loyalty, faithfulness, hospitality, honesty, sacrifice, etc.  Jn. 15:12-13
d. Category 4 love--love for one’s enemies, which involves avoiding mental attitude sins and revenge tactics when wronged; as challenging as it may be, one must be willing to forgive his enemies.  Matt. 6:9-15

e. Category 5 love--love for the royal family, which involves applying doctrine toward others in the local church as well as those in the extended body of Christ.  Jn. 13:34-35
32. The final virtue Paul desires Timothy (and all believers) to pursue is that of peace; the noun eivrh,nh (eirene--peace) is used in a variety of ways but primarily focuses on inner peace and external peace with others.

33. God provides inner peace as a result of walking in fellowship (Gal. 5:22), resident Bible doctrine in the inner man (IIPet. 1:2), and the faith-rest technique.  Phil. 4:6-7

34. The recognition that God’s plan is advancing according to His sovereign will allows the believer to maintain a peaceful attitude and avoid many of the conflicts that characterize those who are not adjusting to God’s plan.

35. In the context of Second Timothy, the quiet composure of inner peace is necessary since the false teachers were characterized by word wrangling (IITim. 2:14), useless speculation (IITim. 2:23), and verbal battles.  IITim. 2:23

36. The prepositional phrase at the end of verse 22 has been understood in a couple of ways; the first is personal association (do this with other believers) and the second is impersonal association (as other adjusted believers do).
37. While the second view is broader, it is clear that the New Testament envisions believers associating with one another in the local church.  Heb. 10:24-25
38. The phrase call on the Lord is a phrase that is found in the Old Testament beginning in Genesis, which appears to emphasize the worship of God.  Gen. 4:26, 12:8
39. Although many of the Old Testament passage normally use it for calling on the Lord in prayer (Job 12:4; Jonah 1:14), it would also entail calling on Him for salvation (Joel 2:23) or deliverance from danger.  Ps. 18:3

40. Overall, the phrase is to be broadly understood as those who have aligned themselves with the Lord and are likewise engaging in prayer and obedience.
41. The addition of the prepositional phrase from a pure heart indicates that separating from the false teachers and their faulty doctrines is certainly part of the cleansing of the heart; it also involves the command to flee from youthful lusts.
42. A clean or pure heart represents the inner spiritual state of the believer who has separated himself from defiling people and defiling activities; it is one who is not motivated by his sin nature, does not act from selfishness or ulterior motives as he serves the Lord.
Doctrine of Love
2:23 But refuse foolish and ignorant speculations, knowing that they produce quarrels.  {de, (cc) but, now--h` zh,thsij (n-af-p) 7X, first to inquire into something, used mostly in the New Testament in a negative sense, seeking after that which is controversial, that which leads to arguments, debates and disputes--mwro,j (a--af-p) 12X, foolish, stupid, opposite of wise or intelligent; attributive adjective--kai, (cc) connective avpai,deutoj (a--af-p) 1X, without instruction or discipline, uneducated, ignorant--paraite,omai (vmpm--2s) 12X, in a positive sense it means to ask or make a request; negatively it means to decline, to refuse, to reject; customary present; indirect middle--oi=da (vpranm2s) knowing, causal participle, since you know, because you know--o[ti (ch) that, introduces content of Timothy’s knowledge--genna,w (vipa--3p) lit. to give birth to, to become the parent of someone; figuratively, they bring forth, they beget or produce; gnomic or customary present--ma,ch (n-af-p) 4X, lit. physical combat, a fight or battle; in the New Testament used only figuratively for battles with words, disputes, arguments}
Exposition vs. 23
1. After the positive command to pursue the virtues found in verse 22, Paul once again returns to the opponents and warns Timothy to avoid engaging the same tactics that characterized those like Hymenaeus and Philetus.
2. While Paul uses different verbs, the language of avoiding certain things is repeated from verse 16; however, there are slightly different objects (or in different terms) Timothy is to avoid.

3. The verb παραιτέομαι (paraiteomai--to ask, make a request) is used in the New Testament for asking or making a request.  Mk. 15:6; Heb. 12:19
a. It is used more frequently in the negative sense of declining a request by seeking to be excused from it.  Lk. 14:18,19
b. The present imperative of that verb indicates that this is not a single refusal, but should be something Timothy does on an ongoing basis.

c. The middle voice of the verb should be understood as an indirect middle, which means that Timothy is to act in his own interest and keep avoiding the word wranglers and their behavior.
4. The term the New American Standard translates as speculations comes from the Greek noun ζήτησις (zetesis--a seeking, a questioning); it is used as a technical term for a legal investigation.  Acts 25:20
5. However, while it first means a seeking or a questioning, it then moves to the idea of a discussion or debate; from there, it can degenerate into a dispute, a controversy over some issue that polarizes and divides believers.

6. While there is a legitimate place for questions when one does not understand something, the term is clearly negative here since it is modified by the adjectives foolish and ignorant.
7. The Greek word order emphasizes the concept of these disputations (placing the accusative forward puts stress on the concept) that have nothing to do with advancing believers spiritually by instructing them in the truths of the Christian way of life.

8. While Paul does not identify the types of things he has in mind, other sections of the Pastoral Epistles point to arguments and debates over the Mosaic Law, various myths, expanding genealogies with insertions, and allegorical interpretations.  ITim. 1:4,7; Tit. 3:9
9. The two attributive adjectives that modify speculations are anarthrous; the anarthrous noun or adjective emphasizes the quality rather than the identity.

10. These types of discussions, debates, or arguments are then characterized by Paul as being foolish and ignorant.
11. The first adjective μωρός (moros--“foolish”) refers to that which is foolish or stupid; the English tern moron is derived from the Greek root.
a. It refers to persons or activities considered to be intellectually weak, irrational, or lacking in prudence or foresight; it is used in opposition to the adjectives wise (Matt. 7:24,26) and sensible.  Matt. 25:2,3
b. It is used of mental dullness, which expresses itself in inappropriate thought, speech, or action; foolishness is often the result of rejecting the divine revelation and substituting speculative ideas.  Rom. 1:18-22

12. The second adjective that modifies these speculative questions is ἀπαίδευτος (apaideutos--lit. not educated, uninstructed), which is used only here in the New Testament.
13. The term was used in the Septuagint for those that were uninstructed, uneducated, illiterate, and therefore stupid; not only were they referred to as stupid but the same term was applied to their opinions.
14. Paul grounds his command in the knowledge that Timothy already possesses (because you know); the participle of the verb οἶδα (oida--know) should be classified as a causal use of the participle.
15. Given his history in Ephesus over the previous five years, Timothy had firsthand knowledge about the behaviors of the opponents and the results of their erroneous approach.
16. The conjunction ὅτι (hoti--that) is used to introduce the content of Timothy’s knowledge.
17. It is followed by the verb γεννάω (gennao--to produce offspring, to beget, become the parent of), which first deals with the matter of procreation. 
18. When used of men, it means to become the father of a child; when it is used of women, it means to bear or give birth to a child.
19. It is used here figuratively in the sense of giving rise to something, to produce something, or cause something.
20. What often, if not always, comes about as a result of this faulty approach is described by the Greek noun μάχη (mache--a fight, battle, or conflict).
21. While the literal sense is that of physical combat or a contest that is fought with weapons, the term is only used in the plural in the New Testament, and is only used of battle fought without actual weapons.
22. Paul had already used the verb λογομαχέω (logomacheo--to battle over or with words, to argue or quarrel); Paul has already declared this type of activity to be useless.  IITim. 2:14
23. Timothy is aware of the fact that these arguments do not edify believers and are very destructive; Paul states that they only serve to create more verbal conflict in order to further urge Timothy to avoid them.
2:24 And the Lord's slave must not be quarrelsome, but must be kind to all, able to teach, patient when wronged,  {de, (cc) but, now, and; introduces an additional thought regarding quarrels--dou/loj (n-am-s) slave; accusative of general reference; subject of two following infinitives--ku,rioj (n-gm-s) of the Lord; genitive of possession/ownership--ouv (qn) not--dei/ (vipa--3s) it is necessary, “must”--ma,comai (vnpn) 4X, used of physical and verbal combat; the latter is in view here; with eimi that follows, subjects of verb dei--avlla, (ch) adversative, BUT--eivmi, (vnpa) to be--h;pioj (a--am-s) 1X, kind, gentle, affable, not stern or harsh; predicate accusative--pro,j (pa) to, toward--pa/j (ap-am-p) all--didaktiko,j (a--am-s) 2X, able to teach, skilled at teaching--avnexi,kakoj (a--am-s) 1X, lit. to bear with malice or evil; all three define the slave}
Exposition vs. 24

1. Paul had been addressing Timothy directly in the previous two verses, using three imperatives to issue commands directly to Timothy.
2. In verse 24 Paul shifts to the third person as he describes the pattern he expects Timothy to follow; the switch to the third person would suggest that Paul expects this to be the normal operating procedure for all pastor-teachers.

3. Although the Greek is somewhat complicated, the New American Standard translation pretty accurately reflects the force of Paul’s words.

4. As is typical of many versions, the Greek noun δοῦλος (doulos--slave) is softened from the preferred translation of slave to less offensive terms like bondservant or simply servant.
5. The title slave of the Lord should not be construed as offensive since its origins are found in the Old Testament; it is applied to men like Moses, Joshua, David, and Daniel.  Josh. 1:1, 24:29, Ps. 18:1; Dan. 6:20
6. Paul regularly applies it to himself (Rom. 1:1; Gal. 1:10; Phil. 1:1; Tit. 1:1) and to a few select others who served with him (Phil. 1:1; Col. 4:12); he uses it once in a general sense for believers.  ICor. 7:22

7. Like those in the Old Testament, the New Testament minister/pastor-teacher has been invested with divine authority for the purpose of leading and teaching God’s people.  
8. The second positive quality found later in this verse indicates that Paul is dealing specifically with pastor-teachers, since being able to teach would not be required of deacons or of believers in general.
9. Paul uses the impersonal verb δεῖ (dei--it is necessary, must, ought) to denote compulsion of any kind; however, the term often denotes divine necessity.  Matt. 16:21; Jn. 3:7; IThess. 4:1
10. Here it is used with the negative οὐ (ou--no, not) to convey the idea that something should not or must not happen.

11. In this case, Paul keys off the term μάχη (mache--battles, arguments, quarrels) found at the end of verse 23; he uses the cognate verb μάχομαι (machomai--to engage in quarrels, verbal battles, or disputes) to indicate that the Lord’s servant should not engage in this activity.
12. If one is to be an effective servant of the Lord, he must avoid the temptation to be argumentative; he should avoid being belligerent, which involves being hostile, aggressive, and ready for a fight.
13. As one interpreter noted, while there are many people like that who shoot from the lip, the Lord’s slave is not out to win arguments; while one may be tempted to crush the opponents with an overbearing, heavy-handed attack.

14. The conjunction ἀλλά (alla--but) is used to introduce a strong contrast between the quality of being argumentative and the positive qualities that are expected in church leaders.

15. The first quality Paul mentions is seen in the Greek noun ἤπιος (epios--“kind”); Thayer notes that the term properly means affable.
16. Affable is a term used to describe a person who is welcoming, friendly, pleasant, and approachable; this type of person is one who shows warmth, is gentle, and makes others feel comfortable. 
17. This quality or disposition is one that is not just to be extended toward other believers in the church; the prepositional phrase toward all indicates that this is to be extended toward any who may be hostile and argumentative.
18. The second quality that is necessary is seen in the adjective διδακτικός (didaktikos--able and skillful in teaching); it is only used twice in the New Testament and is a quality that is only mentioned in regard to overseers.  ITim. 3:2

19. Although Paul states twice in the New Testament that the overseer must be able to teach, he does not provide any information about what that actually entails.
20. While a man may have the desire to occupy the office of pastor-teacher, to go from that desire to being qualified to teach a congregation involves a rigorous path of commitment, education, self-discipline, self-sacrifice, and patience.
21. If one is to be able to teach he must be schooled in the technical disciplines of hermeneutics, isagogics, the original languages (Greek, Hebrew, and Aramaic), and systematic theology.
22. Beyond that, being able to teach effectively involves some necessary verbal skills, which may have to be learned or honed in order to become an effective communicator.
23. To be really qualified to teach, one must have been willing to be taught first; he must have demonstrated the humility to sit in Bible class consistently and learn as all believers learn.
24. The general ability to teach certainly involves two things; the first is the ability to provide exhortations in terms of sound doctrine to those who are otherwise oriented.  Tit. 1:9
25. The second thing one must do if he is qualified to teach is to deal with those who are in error and provide the correctives to the doctrinal errors they may be promoting. 
26. Kelly makes an interesting observation regarding this matter of being able to teach; to paraphrase him, the emphasis is not so much on the teacher (his abilities and knowledge) as it is on his ability to bring out the best in the student. 

27. The final quality Paul believes is necessary is seen in the compound Greek adjective ἀνεξίκακος (anexikakos--lit. to bear or put up with bad or evil).
28. The word is a compound from the verb ἀνέχω (anecho), which means to bear with, endure, or tolerate, and the adjective κακός (kakos--bad, evil), which pertains to that which is socially or morally reprehensible.

29. It is used broadly of the harm that comes to one because of someone else acting with evil intentions, which may even include criminal activity.  Rom. 13:3
30. The compound then refers to the quality of being able to endure evil or injurious attacks without resentment; this would certainly include tolerance for the opponents even in the face of provocation.

31. Those who resent or oppose the truth will certainly engage in contradiction, and it might not be surprising if they resort to verbal abuse, insults, or worse; the temptation would be to stoop to their level and respond in kind.
Doctrine of Undeserved Suffering
2:25 with gentleness correcting those who have set themselves in opposition, if perhaps God may grant them a change of mind leading to the full knowledge of the truth,  {evn (pd) with--prau<thj (n-if-s) 11X, gentleness, meekness, consideration; instrumental of manner--paideu,w (vppaam-s) 13X, to provide instruction that leads to informed and responsible living; continues to modify slave; temporal participle, when correcting--o` avntidiati,qhmi (vppmam-p) 1X, lit. to make an arrangement against; substantival participle, object of paideuo; indirect middle, acting in their perceived interests--mh,pote (qt) marks an inquiry, expresses some doubt or uncertainty, whether, perhaps--di,dwmi (vsaa--3s) may give, may grant--auvto,j (npdm3p) to them; indirect object--o` qeo,j (n-nm-s) the God--meta,noia (n-af-s) 22X, lit. later knowledge, a change of mind leading to a change of behavior--eivj (pa) lit. into, introduces the goal or result--evpi,gnwsij (n-af-s) full or complete knowledge--avlh,qeia (n-gf-s) the truth; objective genitive}
2:26 and perhaps they may come to their senses and escape from the snare set by the Devil, having been held captive by him to do his will.  {kai, (cc) connective, and--repeat perhaps from verse 25--  avnanh,fw (vsaa--3p) 1X, lit. to be sober again-- ἐκ (pg) from--h` pagi,j (n-abf-s) 5X, a device to snare or trap animals; ablative of separation--o` dia,boloj (ap-gm-s) lit. the slanderer, the Devil; subjective genitive; Satan sets the trap--zwgre,w (vprpnm-p) 2X, lit. to capture alive; having been captured with existing results--u`po, (pg) by, denotes agency; near agents are the false teachers, ultimate agent is Satan  --auvto,j (npgm3s) him, the slanderer--eivj (pa) lit. into; leading to or resulting in--to. qe,lhma (n-an-s) what one wants or wishes, what is willed--evkei/noj (pdgm-s) lit. that one, Satan; subjective genitive, what Satan wills}
Exposition vs. 25-26

1. The importance of the three qualities that Paul mentioned in verse 24 becomes clear as Paul moves to provide a specific course of action that will certainly require those qualities.

2. Paul continues with his description of what is required for a Lord’s slave with the preposition ἐν (en--in, with), which is followed by the noun πραΰτης (prautes--.gentleness).
3. This prepositional phrase is used to denote the external manner the Lord’s slave is to manifest when he is dealing with those who are in opposition; it is forward in the sentence in order to place emphasis on Timothy’s manner of dealing with the opposition.
4. The object of the preposition is the Greek noun prau<thj (prautes--gentleness, meekness), which is a term that does not really have a single English equivalent.
a. Aristotle made a distinction between intellectual virtues (like wisdom and intelligence) and moral virtues; he placed gentleness in the moral virtue category.

b. He also defined it as the median between excessive anger and excessive lack of anger; it is the quality of the man whose feelings and emotions are moderated and kept under control.
5. This term describes the attitude or overt demeanor of a person who is forbearing and patient; it refers to one who is slow to respond with anger, one who remains in control of himself in the face of provocations, insults, or injuries.

6. However, one should not think that the meek or gentle person lacks the strength to act on his own behalf; rather, the meek person is one that has and keeps his power under control.
a. In secular Greek, this Greek term was used in one very particular sense when dealing with animals; it was used for a beast that had been tamed, or to a horse that had been broken 

b. A horse which was once wild but which has become obedient to the bit and to the bridle is referred to as one that has been meeked. 

c. While the term deals with the result of gentleness and meekness, one should recognize that behind that meekness is some significant strength and power.
7. This term does not indicate that such a man is spineless, overly sentimental, or excessively passive; it is used to refer to the man that has power, but knows when to keep that power under control.

8. Numbers 12:3 indicates that Moses was the meekest man upon the earth, but that same Moses was a man who could act decisively and blaze with indignation when the occasion demanded it.  Ex. 32:19-20

9. The opponents were engaging in useless, speculative debates that did nothing to advance believers; in fact, Paul has stated that their activity leads to further disorientation.  IITim. 2:16

10. These types of people and their activities are certainly enough to irritate any pastor, who might be tempted to exercise his authority in a harsh manner that is designed to crush or destroy the opponent rather than trying to win him.
11. When it comes to dealing with the opponents, Timothy has the force of the truth and the doctrines of God’s word on his side; however, he is to resist any temptation to slice them to pieces with the sword of the Spirit.  Eph. 6:17; cf. Prov. 12:18
12. The verb Paul uses to describe Timothy’s function is παιδεύω (paideuo--to educate a child), which is designed to provide the corrective for those that were engaging in ἀπαίδευτος (apaideutos--uninstructed, uneducated, ignorant) debates from verse 24.

13. This verb first focused on the training, education, and discipline that was necessary to impart knowledge to a child, instill virtue, and shape conduct.  Acts 7:22, 22:3

a. While that term encompassed basic education, it also included the idea of providing correction through words or action.
b. The purpose of correcting or chastising the child was to provide correction (which could range from verbal correction to physical punishment) and instruction in the rules of proper adult conduct.

c. While a child under a pedagogue might find his instructor to be strict and difficult, the growth and benefit of the child was supposed to be the primary motive for the instruction.

14. In this context, the verb should be understood only of providing doctrinal instruction and any verbal correction that might be appropriate; it should not be taken to mean that Timothy is free to arbitrarily discipline or punish those who are in opposition.  Lk. 23:16,22

15. The verb is a present participle, which indicates that while Timothy is to display the positive qualities from verse 24, he is to be prepared in an ongoing way to address the opponents as opportunities arise.
16. Paul uses the articular participle of ἀντιδιατίθημι (antidiatithemi--lit. to thoroughly set against, to act in opposition) in the middle voice (indirect middle) to indicate that these people have set themselves against the apostolic doctrine by acting in what they believe is their own interest.
17. Paul moves on to provide one reason for treating the opponents in the manner that he has described; the reality is that there is some hope for success, although that hope is expressed in an uncertain fashion since these men have set themselves in opposition to sound teaching.
18. The interrogative particle μήποτε (mepote--whether, perhaps) expresses some degree of doubt or uncertainty; this indirect question can be expressed directly as will God grant them a change of mind?
19. What is certain is that Timothy is to provide the necessary corrective instruction, which may serve as an opportunity for the opponents to come to their spiritual senses.
20. The noun μετάνοια (metanoia--lit. thinking after) means to obtain some knowledge after a point in time that might involve a change of mind, intentions, or plans.

21. The function of this noun is to introduce a new form of thought after coming under the influence of some deception; since deception leads to ignorance and error, there is a necessity for a change of mind.
22. While there can be little doubt that the onus for a change of thinking is on the one who has been deceived at some point, Paul indicates that God is the one who ultimately grants one the opportunity to change the mind.

23. While God may act directly to enlighten a person and grant him the opportunity to change his mind, He may also use indirect means by providing the necessary truth through one of His servants.  Acts 5:31, 11:18
24. What is clear from this verse is that if the opponents listen to Timothy and respond to the teaching by changing their minds, this is designed to lead them from the error(s) they have embraced into a full knowledge of the truth.
25. The Greek noun avlh,qeia (aletheia—truth) is derived from the verb lanqa,nw (lanthano--be hidden, escape notice) with an alpha privative; the term literally means hiding nothing.
26. Truth refers to that which is objectively real or factual, things as they really exist, things which can be known or understood; it may be better understood by noting those things that contrast with truth.
a. It is opposite of going astray, wandering, or error.  IITim. 2:18

b. It is opposite of fictions of myths.  IITim. 4:4; Tit. 1:14

c. It is opposite of lies or falsehoods.  Jn. 8:44; IJn. 2:21

d. It is opposite of things that are pretexts or false motives.  Phil. 1:18

27. Paul moves on in verse 26 to introduce a second potential, related benefit that would accrue to the opponents if they changed their minds and embraced the correctives that Timothy offers through sound doctrine.
28. Although the interrogative μήποτε (mepote--whether, perhaps) is not repeated, it governs the subjunctive verb ἀνανήφω (ananepho--lit. to become sober, to sober up).
29. The use of this term conveys one of the very serious effects of false doctrine; false doctrine is likened to alcohol or a drug that makes people drunk and disoriented.
30. While this comparison is one that first related to sobering up, it is used here in a moral sense to portray a person coming to his spiritual senses; a similar thought is found in Corinthians.  ICor. 15:34
31. Most interpreters have acknowledged that the following prepositional phrase about the snare of the Devil is somewhat awkward since it follows a verb of sobriety and not capture.
32. Although there is not an explicit verb, most interpreters supply a verb that deals with being freed from captivity; escape is the most common choice.
33. It would appear that one effect of sobering up (coming to one’s senses) is that he comes to recognize that he has been in an undesirable condition.  
34. With his next reference being to a snare or trap the Devil has set, Paul moves away from the human aspects of false doctrine and attributes it to the spiritual force behind it.
35. While the Greek noun παγίς (pagis--snare, trap) first referred to a device used to catch animals, here it refers to the allure of false doctrine that Satan offers believers in order to invade and capture their thinking processes.  
36. If one takes the bait, the snare is triggered, and he gets captured; this is expressed by the perfect participle of the verb ζωγρέω (zogreo--to capture alive), which refers to a past action, but emphasizes the fixed state of those who are captives.
37. Satan is portrayed in the New Testament as an opportunistic enemy (Eph. 4:27; IPet. 5:8), who manages any number of schemes (Eph. 6:11) that are designed to blind the minds of men in general (IICor. 4:3-4) and specifically to gain control over believers by means of doctrinal confusion.  ITim. 3:6,7; ITim. 4:1; IITim. 2:26
38. While Satan uses false doctrines and the men who spread them to gain access to believers, the prepositional phrase ὑπ᾽ αὐτοῦ (hup autou--by him) indicates that Paul sees the Devil as the ultimate agent in this process.
39. The final prepositional phrase provides the goal (leading to) or result of Satan’s activity, which involves infiltrating the believer’s thought processes with false teaching.
40. Once Satan gains this level of access and control, it results in the believer executing the will of Satan rather than doing the will of God.
41. Although some have made an issue out of the pronouns used in the final portion of verse 26, focusing on to whom they refer, the New American Standard translation accurately reflects the intent of the Greek text.
42. The use of the remote demonstrative adjective ἐκεῖνος (ekeinos--that one) is used to communicate the undesirable nature of doing Satan’s will (that one) as opposed to God’s will.
43. The intention of the Devil in the angelic conflict is to deceive believers, infiltrate their thinking processes, attack and compromise their doctrine, and make them prisoners of war.

44. Once they are prisoners of war, they begin to execute the will of their captor and further his agenda by propagating the very false teachings that have enslaved them.

45. Verses like this one reinforce the teaching from Ephesians, which clearly places the focus of the believer’s struggles with satanic forces.  Eph. 6:12

46. When the pastor-teacher recognizes that the opponents are simply captives of their spiritual master, he can treat them with compassion and grace as seen in Paul’s instructions.  IITim. 2:24-25a
47. In this section, Paul has made three things clear; the first is the danger that exists in allowing the presence of false doctrine in a local church, since it has a destructive impact on the faith of believers in that local church.

48. Secondly, if the opponents have any chance of spiritual recovery, it will come to them through the correction that Timothy or other adjusted communicators provide.

49. Lastly, it should be evident that God desires all men to be saved and come to a full knowledge of the truth; therefore, the possibility of spiritual recovery is offered to all those involved, including Hymenaeus and Philetus.  ITim. 2:3-4
Doctrine of Satan
� D.E. Aune, The New Testament in its Literary Environment, 191-192


� Peter Hubbard, Maranatha Seminary


� The two exceptions are Phil. 1:17 and James 5:15


� I. Howard Marshall, The Pastoral Epistles, ICC


� Menander, Dyskolos 1.109


� Philo, Who is the Heir


� William M. Ramsay, The Church in the Roman Empire


� I. Howard Marshall, A Critical and Exegetical Commentary on the Pastoral Epistles


� Ibid.


� George Knight, The Pastoral Epistles, NIGTC


� John Henry Barnard, The Pastoral Epistles


� Xenophon used it of disobedient soldiers.  Anabasis 2.6.19


� J.N.D. Kelly, A Commentary on the Pastoral Epistles


� Richard Trench, Synonyms of the New Testament


� Jon Laansma, Cornerstone Biblical Commentary


� Philip Towner, The Letters to Timothy and Titus


� Gordon Fee, 1 and 2 Timothy, Titus


� Gordon Fee, 1 and 2 Timothy, Titus


� Philip Towner, The Letters to Timothy and Titus


� Philip Towner, The Letters to Timothy and Titus


� I. Howard Marshall, A Critical and Exegetical Commentary on the Pastoral Epistles


� Ray Stedman, IITimothy


� J.N.D. Kelly, The Pastoral Epistles


� Aristotle, Nicomachean Ethics 1103a





PAGE  
38
2 Timothy 2

Ron Snider--Makarios Bible Church

